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CHAPTER I 
• INTRODUCTION 
At the first reading the Book of Acts does not seem to 
present any difficulties in respect to baptism and the Holy 
Spirit. However, when we read more carefully, we soon 
recognize seeming inconsistencies. The Holy Spirit does 
not co me to people in a uniform way.. He comes to the 
converts before and after baptism (10:44-4$; 19:5-6). He 
comes immediately after baptism and after some time (2:38; 
8:12-17). What then is the relationship between baptism and 
the Holy Spirit? The data seem rather bewildering. 
Our Confessions state clearly not only that the Holy 
Spirit works through word and sacrament (Apology XXIV 70 
Epitome II 1 13 Solid Declaration II 48 65), but also that 
we receive the Holy Spirit through baptism (Apology II 35 
Large Catechism, Baptism 41, cf. Augsburg Confession V 2). 
How do our co~fessions harmonize with the teaching of Acts 
on the relationship between baptism and the Holy Spirit? 
This is a second point of concern. 
What brought this inquiry about? Last year some authors1 
raised questions in the present author's mind concerning the 
relationship between baptism and the Holy Spirit. They assert 
lnix, Dom Gregory. The TheologJ of Confirm?- ~ion in 
Relation to Bautism. Mason, Arthur. The Relati on of 
Confirme. tion to Ba utism as Taught in Holy Seri ptures a nd 
in the Fa the rs. Thornton, L. S. Confirr..a tion: Its Place 
in the Baptisma l Mystery. 
--
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that baptism does not bring the Holy Spirit. He comes through 
the laying on of hands. Since our Confessions state clearly 
that the Holy Spirit works through baptism, yes, comes to men 
in baptism, there was a conflict. 
Most of the proof passar,es which these authors use to 
support their views come from the Book of Acts. The Spirit-
baptism relationship in the Book of Acts needed to be in-
vestigated. Such a study would give firsthand acquaintance 
with the material and would make possible an independent 
and balanced judgment on this matter. The reason for con-
centrating on the Spirit-baptism relationship was the wealth 
of material available and the importance of this relation-
ship for baptism. This thesis, therefore, is an attempt 
at an exegetical investigation of the relationship which 
exists between baptism and the Holy Spirit in Acts. 
Some writers question the authorship of Luke. Since 
the question of the authenticity of Acts is not within the 
scope of this investigation, this study assumes that Luke 
wrote Acts and that Acts is a faithful reproduction of the 
situations ~1ich it describes. The twenty second edition 
of the Nestle text is taken as the basis for this study. 
Whenever quotations from Scriptures are given in English, 
the Revised Standard Version has been used. This was done 
for the sake of consistency • . Differences between the 
Revised Standard Version rendering and the Greek text are 
indicated when necessary. Chapter and verse references 
without a reference to a book of the Bible always refer to 
' ,. . . ........ ....... .. ' . 
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Acts. 
In the thesis the "gift of the Spirit" and the "Holy 
Spirit" are used interchangeably, for the Book of Acts does 
not seem to make any distinction. 
' ~ 
,, , 
The gene ti ve Tou 7T fl EIJ l,,IA't-
To~ P4.¥'"cJ in the phrase "gift of the Holy Spirl t" most likely 
is a genetive of .apposition, "the gift, i.e. the Holy Spirit" 
(cf. 11:17). The word "disciples" usually refers to those 
Christians who followed Jesus while he ~~s still on earth. 
The later Christians are described in different ways. When 
the word "disciples" is used of them, it is either in quota-
tion marks or has some other indication that they are later 
disciples. 
The first chapter discusses the mission emphasis in 
the Book of Acts as part of the background for the whole 
study. The task of the disciples was to carry the good 
news to the end of the earth. Behind them stood God working 
through the Holy Spirit. Chapter two discusses the various 
passages in which (1) baptism and the Holy Spirit are men-
tioned together, (2) where only the gift of the Spirit is 
mentioned, and (3) where only baptism is mentioned. This 
chapter forms the second part of the background. 
The final chapter considers the possible relationship 
which exists between baptism and the Holy Spirit.. The 
subject of inquiry is the reception of the Holy Spirit by 
Jesus, by the first disciples, and by the later con -.,erts. 
In this chapter lines emerge which indicate the kind of 
context in ~nich the Holy Spirit operates to bring people 
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into the fellowship of believers. 
Some of the major sources used for this thesis were 
B ~ " the articles by Oepke, onrrtu and Schweizer, 7Tl"Eil )lllf. in 
Kittel, commentaries on the Book of Acts, Bauernfeind, 
Bruce, Haenchen, et al., Barret, The Holy Spirit and the 
Gospel Tradition, Flemington, The New Testament Doctrine of 
the HolI Spirit, and Lampe, The Seal of the Snirit. 
Since the concern of this paper was the relationship 
between baptism and the Holy Spirit, the first approach in 
the collection of data ·was to the total concept of the Holy 
Spirit in the Scriptures. Next came the study of the com-
mentaries on the pertinent passages. And finally a reading 
of that material which concentrated on the Spirit-baptism 
relationship. There was thus a constantly narrowing concern. 
A summary of the findin.rs would be this: 'rhe Holy 
Spirit is not a passive gift. He gives himself through word 
and baptism. He has a mission from God the Father, to 
glorify Jesus, the Christ. This task he carries out through 
the fellowship of the Christians. Through the preaching of 
the word and through baptism the Holy Spirit lays claim to 
the lives of peo?le and incorporates them into the fellow-
ship of believers where he equips them for service. The 
baptismal context is the field of operation of the Holy 
~,· 
Spirit, for in this context preaching and baptism take 
place. 
CHAPTER II 
THE MISSIONARY EMPHASIS IN ACTS 
The Task of the Disciples 
When we read the book of Acts carefully, we cannot but 
be struck by its continuous mission emphasis. The book 
commences with the mission command of Jesus (l:B} and 
concludes with a description of Paul's unhindered activities 
in Rome (28:Jl). For this reason some theologians sumnarize 
the content of the book with the phrase "from Jerusalem to 
Rome." Indeed this was the course which the gospel took. 
The disciples spread the gospel into an ever expanding 
territory: Judea, Samaria, Asia Minor, Greece, and finally--
Rome. People from Jerusalem to Rcme came under the shadow of 
the cross. There was also another movement, the movement 
from Jew to Gentile. This i s quite pronounced in Acts. _The 
work began with Jews. The dis ciples and the first followers 
were all Jews, or at least proselytes. Yet already in the 
days of Jesus the Jews rejected the gospel. When the dis-
ciples proclaimed salvation in Jesus, ~horn the Jews had 
rejected, the Je\vs persecuted them. After Stephen's defense 
all Christians were forced to leave Jerusalem except the 
apostles. During Paul's missionary journeys the Jews time 
and time again rejected the gospel. When they noticed the 
success of the gospel among the Gentiles, they became jealous 
and initiated persecutions against Paul and his followers. 
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Acts then describes a double movement: (1) a movement 
from Jerusalem to Rome, and (2) a movement from Jew to 
Gentile. The disciples did not reject the Jew. It was the 
Jews who rejected the gospel and forced the missionaries to 
turn their back on them and approach the Gentiles. 
From Jerusalem to Rome 
The thrust of the story in Acts is forward and outward. 
Our story begins with one person--Jesus Christ. He gathered 
disciples about himself, and shortly before he returned to 
his Father, he gave them a glimpse into his strategy: " • • • 
you shall be my witnesses in Jerusalem and in all Judea and 
Samaria and to the end of the earth" (l:S). They had the 
outline of their work; what they needed was the power to 
carry it out. At Pentecost they received this power. 
Immediately they nbegan to ,speak in other tongues" (2:4), a 
symbol of the gospel's universal nature. The disciples 
carried on where Jesus had left off. For some time the 
disciples stayed in Jerusalem, which became the scene 
of their activities. First the church was to make an 
impact on the city which God had chosen for his own. 
The people (3:12-26} and the leaders of the people (4:S-22) 
heard the witness of, the disciples. The courage and power of 
the disciples made the leaders (4:13) ' and the people (3:10) 
wonder. Because of the impact of their witness the leaders 
forbarl the disciples to continue (4:18). But the disciples 
could not be stopped (4:31). This refusal on the part of 
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the disciples led the Sanhedrin to arrest the dj.sciples. 
They escaped death only because of Gamaliel's words (5:40). 
The time had come for the church to move, but it was 
not yet ready to do so. God had to force the disciples to 
move. Since the Greek speaking Jews in the congregation did 
not provide enough incentive for the church to move out of 
Jerusalem, God brought about the incident of Stephen. 
Stephen, filled with the Spirit, became involved in an 
argument with sorr.e Hellenists. Since they were unable to 
silence him, they dragged him before the Sanhedrin and 
accused hi m of blasphemy a gainst Moses and God (6:11). 
Stephen spoke i.n his defense. Be accused the Jews of 
rebellion against God (7:51). When Stephen mentioned his 
vision (7:56), their rage burst into action; they dragged 
him out of the city and stoned him (7:58). A wave of per-
secution followed (8:1). Most of the Christians fled 
Jerusalem except for the apostles (8:1). 1 This persecution 
initiated t he beginning of the second step in the mission of 
the church. Jerusalem had heard the gospel. Judea and 
Samaria were the next stages in the progress of the good news. 
We do not hear very much about Judea; it is mentioned 
only once outside of cha pter one (8:1} as part of the mission 
field. Most likely the gospel had reached Judea from 
-------
lJerusalem was the center of the church at that time. 
The apostles were the leaders of the church, the repres enta-
tives of Jesus (15:4-29 ). 
i 
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Jerusalem. But Samaria was important, for it was here that 
the first step toward the Gentile mission was taken. Those 
who fled from Jerusalem went about preaching the gospel 
(8:4). Philip was one of them. When he came to Samaria, 
he "proclaimed to them the Christ" (8:5). There was a 
tremendous response. Many people ca.me to faith. When the 
church at Jsrusalem heard of tnis, the disciples sent Peter 
and John there. When they arrived, they asked the Holy 
Spirit to come also upon these people (8:15). On their 
return journey to Jerusalem the two preached "the gospel to 
many villages of the Samaritansa (13:25}. The gospel had 
taken root also in Samc1.ria. 
Philip, who had. preached the gospel in Samaria, was 
ordered to meet the Ethiopian eunuch on the road from 
Jerusalem to Gaza (8:26). He had come to worship in 
Jerusalem, and now was on his way home. With his conversion 
the gospel moved also into Ethiopia (8:39). The gospel was 
on the move: Judea, Samaria, Ethiopia in rapid succession. 
The spread of the Gospel to Judea and Samaria was 
/ 
followed by the conversion of Paul (9:1-19) and of Cornelius 
(10:1-48), both of decisive importance for the mission of the 
church. The conversion of Cornelius became the basic argument 
used by the church for the Gentile mission (10:47; 11:17; 
15:7-11). The conversion of Paul presented the church with 
a man who was to undertake the task of Gentile missions. 
D · th· t· too a new missionary base was established. uring J.s ,1 r1e 
Because of the persecution in Jerusalem some of the disciples 
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went as far as Phoenicia, Cyprus and Antioch; they spoke only 
to Jews. But the men from Cyprus and Cyrene "spoke to the 
Greeks also, preaching the Lord Jesus" (11:20). The Lord 
caused a great number of them to corr.e to faith (11:21). The 
church at Jerusalem sent Barnabas to Antioch. He strengthened 
the Christians ther e and urged them to remai!l faithful (11:23). 
Then he went and brought Saul to A::iticch (11:25-26). The 
stage was set for the greatest expansion yet. 
During the wor3hip a t Antioch the Holy Spirit commanded 
that Barnabas an cl Saul be sent out into the mission field 
( 13: 2), 'l'his was Urn upbeat of the final movement--"Jerusalem 
to Rome." On their first journ8y Paul and Barnabas worked at 
Salamis and Pa phos (13:5 12). Next they came to Antioch in 
Pisidia (13:14). Everywhere the gospel caused reactions 
(13:42). Many accepted it and followed Paul and Barnabas 
(13:43). The Jews however opposed Paul (13:44-45). The 
Gentiles were the beneficia ries of this op?osition; they 
rejoiced and many believed (13:46). This same history was 
re-enacted in Iconium (14:l-7). The other two stations which 
Paul and Barnabas established were Lystra and Derbe. On their 
, . 
way home the two mis8ionaries strengthened the new converts 
(14:21,22,24-26). When they had returned to Antioch in 
~yria, they reported about the success of the work {14:27). 
···. · 
While Paul and Barnabas were at Antioch some Jewish 
Christians from Jerusalem came there. They strongly criticized 
Pa ul's mission policy. They asserte~ tha t all people had to 
become Jews before they could become Christians (15:l). Paul's 
I 
10 
whole work was at stake; yea, the total Christian mission 
had a question mark before it if this assertion was true. 
The church at Antioch sent Paul and Barnabas to Jerusalem 
to present this matter to the apostles and elders. The 
two missionaries described the success of the Gentile mission 
before the council (15:4). When Jewish Christians again 
demanded that all Gentil 1:~s had to become Jews before they 
could becor-:e Ci1ristians, the council iYi Jerusalem on t.he 
basis of the convincing arguments of Peter from. the life of 
the church and James from the Old Testament decided tr.L8. t the 
Ge~tiles should not be burdened with circumcision. The 
council ask8d the Gentile Christians to "abstain from 
pollutions of idols and from unchastity and from what is 
strangled a.nd from blood'' ( 15: 20). This decision of the 
council became the mission policy of t~e c~urch (15:2B-29). 
The churches responded gratefully to the decision of the 
council (15:30-31; 16:4). 
The second journey brought Paul and his companions to 
Macedonia and Greece. Philippi was the first stop in Europe. 
In this city two prominent people came to faith, Lydia ,dth 
her hous ehold (16:14-15} and the jailer (16:34). After 
Philippi came Thessalonica (17:1) and Berea (17:10). Faith 
and unbelief resulting in persecution were the reactions of 
people to the mess nge of Paul (17:2-3,12-14). Persecution 
brought Paul to Athens (17:15). There he argued with Jews 
, 
d G · · 1 I 17 17) '~on1e la1,rrhed at him,· others listened. an en~i es , : • ~ ~ 
The sophistication of Greek philosophers blinded them to t ~e 
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gospel. But some believed (17:34). From Athens Paul moved 
to Corinth, another important metropolis (18 :1). Paul con-
tacted both J ews and Gentiles (1$ :5-S). Since t he Lord 
revealed to Paul that he had a great people in that city, 
Paul stayed there for a year and a half (18:11). On his 
way back to Antioch Paul made a s hort s top-over at Ephesus 
(18:22) looking over the mission possibilities for his next 
trip. 
After a number of days in Antioch, Syria, Paul left for 
his third journey (18:23). After he had passed through 
Galatia and Phrygia , he came to Ephesus (19:1). Here 
Apollos had preached for some time (18:23) but had meanwhile 
proceeded to Corinth (18 :28 ). Paul preached the cospel for 
three months in t he synagogue (19:8). When the Jews refused 
to listen , he turned to the Gentiles, with whom he worked for 
t wo years (19:10). God wo rked many miracles in that city 
through Paul ( 19: 11). Many came to faith in the Lord, and 
"the word of the Lord grew and prevailed mightily" (19:20). 
The riot of the silver smiths was an indirect result of t he 
impact which the gospel had made on Ephesus and the surr ound-
ing territory (19:22-34). When the Christian mission had 
been exonerated by the town clerk (19:37-38), Paul left for 
Macedonia to visit the churches there and to strengthen the 
Christians (20:1). Through Greece, where he s pent some rnonths, 
Paul passed on ~iis way to Jerusalem ( 19: 21). 
On his way to Jerusalem Paul took leave of the various 
congregations, f or he was told by the Spirit tha t he would be 
12 
imprisoned in Jerusalem (20:22-23; 21:4 11). But Paul was 
ready both to live and to die for Jesus (20:2~ 21:13). He 
was ready for the final mission on which he would be sent. 
Already at his conversion Paul was told that he would 
be witness to a 11 men of what he had seen and heard ( 22: 15 
cf. 26:16-18). His imprisonment made it possible for him to 
witness to Jesus before Jews and Romans, small and great (24: 
24-25; 26:1-23). The tribune Lysias (23:9), the governors 
Felix and Festus (24:22; 25:20), and King Agrippa (26:31-32) 
recognized Paul's innocence. But Paul had to appeal to 
Caesar because of the Jews (25:11). 
Paul made use of every chance to had to witness to 
Jesus. On the way to Rome the ship on which Paul was trans-
ported was overtaken by a tornado. When there was no hope 
left, Paul assured the hundred twenty passengers on board 
that all would reach t he shore safely; only s hip and cargo 
would be lost (27:22-25). What Paul promised them came true; 
all on board were saved. At Malta Paul healed the sicknesses 
of many people ( 28: 8-9) • When Paul arrived in Ron1e, he con-
tacted the Jews. He wanted to speak with them (28:17). When 
they came to him, he proclaimed to them the gospel and persuaded 
them from the law and the prophets concerning Jesus (28:23). 
Some believed; others doubted. The Jews heard the gospel but 
refused to believe it. Paul warned them with the words of 
Isaiah 6:9-10. The Gentiles, he told them, would listen 
(28:28). 
I 
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The book concludes with the triumphant note: 11 And he 
lived there two whole years at his own expense, and welcomed 
all who came to him, preachj_ng the kingdom of God and teaching 
about the Lord Jesus Christ quite openly and unhindered" (28: 
30-31). The messar:e bega n in Jerusalem; in Rome the book 
co~cludes the spread of the gospel. Rome was indeed a 
fitting place for the conclusion of the book, for it was the 
heart of the empire. The preaching of the gospel in Rome was 
symbolic of the future spread which the gospel was going to 
experience . Thus Home is not really the end of the book. 
Each new generation of Christians carries forward the gospel 
"to t he end of the world. n The conclusion of the book points 
aga in to the beginning : "You shall be my witnesses • • • to 
the end of the earth (1:8). 
From Jew to Gentile 
As the gospel moved from Jerusalem to Rome, constant 
tension accompanied its progress. The forward thrust of the 
gospel shattered the na tionalistic restrictions and opened 
vistas of world wide understanding. The church was neither 
Jewish nor Greek; it was universal--for all people, all ages, 
and all classes. The tension between the Christian church 
and Judaism mounted as the ch~rch moved away fro m Jerusalem. 
When the apostles preached salvation in Jesus Christ alone, 
the Jews int ervened. The S~nhedrin had the apostles arrested 
and brought to trial (4:1-21). Yet their order could not 
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prevent the disciples from preaching the gospel (4:19-20). 
The Sanhedrin were stunned by their reaction. The members 
of this body had to regain their balance before they could 
act more decisively. When they had gained mastery over the 
situation, they acted with haste. The Christian heresy was 
getting out of hand. More and more people came to hear the 
gospel. The second arrest might have ended fatally if 
Gamaliel had not interposed and counseled caution. But God 
was with the apostles ( 5: 19). "\lie must obey God rather 
than men II was the motto of the apostles ( 5: 29). 
Central in the thought of Judaism was circumcision and 
the law. The choice of Abraham , the father of the Jews, and 
the exodus were the two great events in the life of the 
Jewish nation. Circumcision related the Jew to God's 
covenant with Abraham. The covenant was the expression of 
God 1 s ·wi 11 for his people. Christians, however, were speak-
ing of Jesus, whom they calleq the Christ, as the center of 
their allegiance. As long as membership in God's people 
depended on descent from Abraham and on the law, only those 
could become members who submitted to Judaism. However, as 
soon as faith in Jesus became central, the basis of Judaism 
was abandoned. On this basis there was neither Jew nor 
Greek, neither ~lave nor free. The equality of all was a 
necessary consequence of this basis. The ultimate criterion 
was faith in Jesus, the Christ (2:36-3$). Between these two 
centers of allegiance no reconciliation was poss ible. Sooner 
or later the tension would lead to conflict. 
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Not long after this Stephen, one of the seven deacons, 
became involved in a dispute with some Hellenists. Since 
they were quite unable to withstand his wisdom, they took 
hold of him and dragged him into the presence of the 
Sanhedrin. Stephen, accused of slandering Moses and God, 
launched a defense (6:13-14; 7:2ff.). His defense was such 
an indictment of the J ews that it cost him his life (7:58-60). 
The tension between Judaism and Christianity exploded, and 
the time of uneasy tolerance was ended. From this time forth 
Judaism more and more persecuted Christianity. The Jews used 
persecution and if necessary destruction of the leaders to 
rid t hemse lves of Christianity. 
This reaction of Judaism to the gospel had a double effect 
on the Christians. (l} They beca~e estranged from their fellow 
Jews. And (2) they rP-alized more and more that Judaism could 
and would not accept Jesus as the Christ. This probably was 
one of the contributing factors for the Gentile mission. It 
seems rather significant that the first approach to 'the 
Gentile mission was made because of the persecution in 
Jerusalem ($:4-5). When the apostlAs and elders 
in Je~usa lem he2.rd of the success of Philip, they sent Peter 
and J ohn to Samaria • . With the acceptance of these people 
into the Christian church, the church had taken the first 
step toward the Gentile missi0n. Shortly after this incident 
the same Philip broue;r-t another "Gentile" into the church 
(8:38). These two occurrenc es were ground-work for that 
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which was to come. In this manner God prepared the disciples 
for the mission to the ends of the earth. 
The next step was the conversion of Cornelius. This 
person, a full Gentile, entered the fellowshin of the 
Christianchurch. Peter and the other Christians may have 
hesitated to accept the Gentile Cornelius and his household 
into their fellowship. But since they had received the 
Spirit just as the disciples, who was Peter or anyone e:lse 
to "forbid water for baptizing these people:·': (10:1~7). This 
marked the acceptance of the Gentiles into the Christian 
church (cf. 15: 8-9) • 'l'he rnovemen t from Jew to Gentile had 
in essence already taken place. At the council in Jerusalem 
this state of affairs became public. The circumcision party 
was silenced (15:5 12). The council asked the Gentile 
Christians to abstain from what could arouse the antagonism 
of the Jews. Their guiding principle was God's love in 
Christ for thnm and all men (15:28-29). 
At the time of the conversion of Cornelius, Jerusalem 
was still the center of the church's missionary activities. 
But the missionary work of Paul ha.d. its center of ope:ration 
in Antioch. This fact dra1,iatized and visualized the movement 
from Jew to Gentile. Paul had a different spiritual and 
topographical center from tha.t of the Jews (13:1-J). Hence-
forth Jerusalem was only mentioned ·when Paul visited it, and 
when he was imprisoned there. The work among the Gentiles 
with Antioch as center was the full realization of what was 
implicit in the Cornelius incident. 
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Usually on all his mission trips Puul visited the synagogue 
first. It was his point of contact. There he met both Jews 
and proselytes. Wh c~never the Jews rejected the gospel, Paul 
turned to the Gentiles, who accepted his messa!se {l~:l+6}. 
However, i f there was no synagogue, Paul turned directly to 
the GentilPs (13:7; 14:li-17). Both Jews and Greeks were 
objects of the church's mission. Wherever Paul went, this 
w:~s his policy. When Paul returned from his missic,nary trip, 
he rel~ted to the church at Antioch how God used hi~ and his 
fellow workers to open "a door of faith to the Gentiles" 
( 14: 27). 
At the heels of the first Gentile mission came the test 
of Paul's work. Some Jewish Christians had claimed that 
circumcision was necessary for salvation (15:1). This matter 
came before the council in Jerusalem. At the council meeting 
the matter was clarified. From this time forth the antiquated 
nature of circumcision for the Christian was exposed. It was 
still a problem; but its continuation was only a matter of time. 
The decision of the council not only strengthened the Gentile 
Christians; it also opened wide the doors of the church to 
all Gentiles. This decision committed the church to accept 
both Jew and Greek on equal terms in the conviction that before 
God there was no difference (15:8; cf. 11:17). 
Macedonia and Greece were the goal of the second missionary 
journey. We notice a greater contact with Gentiles during this 
journey (16:19-35). This greater association with Gentiles 
also caused frictions (1~~20-21). When at Philippi the 
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missione.rtes Paul and Silas were accused of ca.using trouble 
in the city, the authorities recognized that it was net the 
Christie.ns who had caused it. Yet they begged Faul and Silas 
to leave the city (16:39). The Christians were vindicated 
before the Gentiles. · They were not ini.rnica 1 to the interests 
of the state. Even though the tension with the Gentiles was 
on the rise, the tension Wi ·ch the Jews had in no vmy c.ecr ae.sed. 
The Jews stlll opposed Paul end SilRs wherever they could 
(17:13; 18:12-13). 
The third .missionary journey of Paul brought out in a 
dramatic fashion the inoreas:l.ng tension between the church 
and the empire. The opposition of the Gentiles begins to 
match and exoeed the cpposition of the Jews. During this 
trip · all the rr-::sidents of Asia heard the "word of the Lord" 
(19:10). The preac1'.in.g of the gospel also had powerful 
repercussions among the Gentiles (19:23-35) • .A.gain the 
ChristiA.ns were accused. But the town clerk reproached those 
who started the rlot, for the Christians were manifestly 
innocent ( 19: .37-.38). .As the Christian church s tapped out 
of the confines of Judaism, it entered a hostile climate. 
Ths religious atmosphere of the empil'e was syncretistio. Chris-
tianity, on the other hand, was as exclusive as Judaism in this 
respect. It is no wonder, therefore, that :the gospel created 
te.nsi.ons betw.een Chris ti ans and Gentiles which later ( o .A. D. 
64) erupted into a full blown persecution. The Christian 
\. 
church was perseo1rted by both JeYTS and Gentiles unt.il it 
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became a relig~Q lici ta. under Emperor Constantine, A. D. 313. 
Paul's task was to preach the gospel to Jew and Gentile 
without distinction (22:15). He preacl1ed salvation in Jesus 
Christ alone ( 26: 16-18 ). The Jews saw in this a threat to 
law and circumcision. Then tension between Jesus and the law 
erupted a gain and reached its climax in the attempt to destroy 
Pa.ul. ?he life of Judaism was at. stake. If Christianity was 
ri ght, then Judaism \'Jas superseded. If Juda.ism wanted to 
maintain itself a cainst all odds, a clash with the church 
was inevi t2ble. T}i e stubborn ma.intenance of views on law and 
circumch:ion by the Je.wish people: made peace impossible. 
The Jews accepted Paul as a Jew (22:J), but not as a 
Christian missiona ry to the Gentiles (22:21). Over ~gainst 
such a person they shouted, "AwcJy with such a fellow from 
the earth! For he ought not to live" (22:22). If the Jews 
had had their way, the y would have destroyed Paul ( 2.4: 5-8; 
25: 7; 23: 12; 25: 3}. But they could not, for the Roman 
effipire inte~posed and saved Paul. Paul placed himself under 
the jurisdiction of the empe~or, and therefore he ha d to go 
to Rome {25:11-12). 
Paul's contact with the Jewish leaders in RolLe and their 
reaction to him surr.marizes the reaction of the Jews to the 
gospel. Paul speaks t o them the gospel (28:23}. The majority 
of them rejected t he message of Paul (2S:24). And then Paul 
told them, "Let it be known to you then that this salvation 
of God has been sent to the Gentiles; they will listen" 
( 28: 28). The movement from the Jews to the Gentiles is 
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complete. 'rhe Jews had their chance, but they 
rejected it. The scene at Rome is symbolic of the new era 
in which the Jews would become less and less important in 
the Christian church. The Gentiles would be taking over 
more and more. 
G0d Works Through the Disciples 
God called Abraham and made a promise to him. Through 
his descendents all the nations of the earth would be 
blessed (3:25-26). In the fulness of time God sent his 
Son to be born of a Jewish maid •. To bring forth the Messiah 
of God was ~he purpose of Israel's existence. While on earth 
Jesus gathered disciples around himself. He prepared them 
to be his wit,nesses. Before he left, he told them to wait 
for th~ l'fpromise of the fathertt (1:4). After the disciples 
received the Spirit from the Father through the Son (2:2-4 
33), they witnessed to Jesus ., from Jerusalem to Rome." The 
people of the Old 'i1estament bring f orth the Messiah. The 
disciples of' the New Testament era proclaim him to all the 
world under the power of God's Spirit. God prepared the 
mission; he also carries it out. He carries it out through 
the disciples. 
When we look at the book of Acts, we find the actions 
of God described in various ways. God is spoken of as the 
creator. This fact provided comfort for the Christians in 
persecution {4:24). It also provided Paul with a means of 
contact with Gentiles in the preaching of the Gospel (14:15, 
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Lystra; 17:30-31, Athens). 
The emphasis on God as redeemer, however, is predom-
inant. Creation has tak0n place, also the fall. G0d, how-
ever, did not wa nt thA deat.h , .c- .... '" s -i +-' he t.r!:l nted 
- , , :. vr l e .. nner; .ra .,ner ,,c.. 
h i;n to repent and live. · i:i'or "-]-~- -eason God c h ... . 
, • •• L, 1, • .:, •. : ~ • ose a n ~• ... J.on 
who was to be the bear er of his nessaffe and t h A "mother" 
(c.f . Rev. l .?. ·. 1 -'--) r)_~ ·t,·}1tn. !1a vi·o·r . 'T''1i .... c ..... • h .... h _ .,, • ., ~ ,. 1 .;> .ioi~e egaa -;.,;i ,, 
Abraham (7:2-7). In th~ Egy~tian bonda~e Gad preDa rRd his 
people for sin~le devotion (7:17-19}. By t he hand of Moses 
God l ed Israel 011 1:; of Egypt (?: 3 5-36). But the cb osen nation 
became rebelli ,)us ( 7: 35; 39-41). Neverthel13ss, God br ought 
Isr-a.e l to t he promised l anrl , Pales ti ne , the:; t ho:r.ou .ghfare of 
the ancient world (7:45). There I s rael was to be a witness 
to his glory. Israel fai led in i t s rr~ssion as bearer of 
Gcd's .m E-:ssa E·e. 
--· 
Ye t Go d realized his purpose ; he chose David 
as an ancestor of t h e Messiah (7:45-46). The faithfulness 
of God sta nds over agai nst the rebellion of the chosen nation. 
When the time came , God sent his Son into the world. 
He was a descendent of David ( 13: 23) and a prophet like 
Moses (7:37). God anointed him with the Spirit for his task 
(10:3 8 ). He was to s ave his people from t heir sins. In him 
God's ultimate purpose was f ull y realized--the salvation of 
all men. Throug;h J esus God worked "mighty works and wonders 
and si gns " among the Jews (2:22). Jesus came to do the will 
of God , an d therefore God was wi t h him (10 :38 ). 
At the appoint ed time t he Jews killed J esus (2: 23). 
But God r a ised hi m from the dead (2: 24, 33 3:15, et c.), and 
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manifested him to the disciples (10:40). In raising Jesus 
from the dead God fulfilled the promise made to the fathers 
(13:32-33). He also elevated Jesus to be both Lord and 
Christ (2:36). At the end of time Jesus i;dll also appear 
as the judge of the living and the dead (10:42). In Jesus 
God had accomplished his purpose--to restore all men to 
himself. 
Before Jesus ascended to heaven, he told his disciples 
to stay in Jerusalem until they had received the promise of 
the Father (1:4). The Spirit of power they would receive 
for their work. On Pentecost Peter declared that the prophecy 
of Joel had come true. God had poured out his Spirit "upon 
all flesh" (2:17). The evidence for thi~ was the Pentecost 
event. God poured out the Spirit through the Son. "Being 
the r efore exalted at the right hand of God, and having 
received from the Father the promise of the Holy Spirit, he 
has poured out this which you see and hear" (2:33). All the 
. . 
disciples received the Spirit. In the Old Testament only a 
few received him and then for a limited time. Pentecost was 
a partial fulfillment of Joel's prophecy that the Spirit 
would be poured out on "all flesh." Every time someone 
received the Spirit the prophecy was realized more fully .. 
That was Nhat Peter may have had in mind when he pointed out 
,the similarity between the Spirit's reception in the case of 
Cornelius and the case of the disciples at Pentecost (11:17; 
cf. 15: 8). 
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The time of the church began with the gift of the Holy 
Spirit, The disciples received his power. God was at work 
in and through the disciples and apostles to bring man to 
himself. At Pentecost Peter stated, "For the promise is to 
you and to your children and to all that are far off, every 
one whom the Lord our God calls to him" (2:39). The call 
to repentance and faith goes out to Jews and Gentiles. That 
Peter points out at -~.he meeting of the council in Jerusalem. 
James summarizes Peter's speech, "Symeon has related how God 
first visited the Gentiles, to take out of them a people for 
his name ••• " (15:15). God called Gentiles as well as 
Jews, for he intended to make one people of both. For the 
first Christians, mostly Jews, it was difficult to follow God 
in his dealings with the Gentiles. God had to overcome their 
resistance. This work he began with Peter. Samaria had 
received the Spirit through the apostles, and had been 
incorporated into the church, a token of things to come. 
The Samaritans were a mixed breed of Jews and Gentiles 
(8:12,17}. If they were accepted, then also the Gentiles 
could come. Yet God felt it necessary to prepare Peter for 
the task which he was about to carry out. God prepared him 
by means of a vision. And he told him, "What God has cleansed, 
you must not call commontt (10:15}, The full implication of 
this statement Peter did not realize until he came to the 
house of Cornelius. God had called the Gentiles also into 
the Christian church. He had cleansed all men in Christ. 
Peter obeyed the command of God. He went with the messengers 
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of Cornelius, for he concluded that God was not partial in . 
any way. Everyone "who fears him and does what is right is 
acceptable to him" (10:35). All men are alike before God. 
His judgment rests on all, since they do not live by his will; 
and his salvation is for all. Everyone who f ears the Lord 
and does his will is acceptable to God. 
God revealed his impartiality through Peter. He chose 
Paul to carry the gospel to the Gentiles. Beforehand he 
had chos en him to know his will, to ~ee Jesus and to hear 
his voice. Tha t vision was Paul's call to be a witness for 
J esus to all men (22:14-15). Paul was to carry the message 
to Rcme. God carried out his plan through him (14:27). He 
opened the doo·r of f a ith to the Gentiles. Wh en the Jewish 
Christi ans challenged Pa ul 's methcd, he poi nted out tha t God 
ha d worked t hrouch him (15:4,12). God acceµted the Gentiles 
without r es erva tions; the Christi ans had no right to demand 
more from them tha n God did. At the end of his career Paul 
could point back a t his work as God's work (21:19). God 
worked with and through the disciple s to accomplis h his 
plan ( 14: 27; 15: 4, 12 ) • 
'Whenever Paul spoke with the Jews, he pointed out to 
them God's gracious dea lings with t heir f a t hers which 
culmina t ed in the sending of the Mess iah, Jesus. On the basis 
of this history he ca lled t hem to repentance and f a ith in J esus 
a s the Christ. However, when he contacted the Gent i les, he 
s poke firs t about cr eation. Creation the Gentiles had mis-
used, worshipping the crea ture rather than the creator. Their 
-= 
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past God overlooked; but now he called all men to repentance 
( 17: 30 )'~ H4 also granted repentance unto life ( 11: 18} • 
God controlled and directed the work of Paul. He 
brought Paul to Treas (16:6-s}. In Troas Paul had a vision: 
a man from Macedonia called him to come over. God wanted 
them there (16:10). He also kept his messengers and enabled 
them to carry out their task. Before Festus and Agrippa Paul 
said, "To this day I ha ve had the help that comes from God 
and so I stand here testifying ••• what the prophets and 
Moses said would come to pass ••• 11 (26:22). On his voyage 
to Rone Paul received assurance tha t he would not perish in 
the storm, but arrive there. Moreover, God also ha d granted 
him the lives of the people on board. 
The pmter of God became manifest also in healing; 
• sick_ness, suffering , and death had to give way. God took over. 
The povrer of God was manifest in word and work (5:12; 19:11-
12}. When the people wondered about the healing of the lame 
man, Peter pointed them to God, who had healed him. By this 
healing God had glorified his servant Jesus, whom the Jews 
"delivered up and denied" (3:13). God was changing the lives 
of people. The miracles were living demonstrations of God's 
power at work. People were overpowered; and they came to 
faith. 'fhe power of God in word and deed restored people to 
a right relationship with God. Day by day the Lord was 
adding to the number of those saved. He brought men to 
hi ms elf ( 2 : 4 7 ) • 
... 
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God had also other ways and means by which he acted. 
One of these was angels (12:11). An angel rescued the 
apostles Peter and John from prison (5:19). Another time 
an angel led Peter out of prison (12:7-11). Directives come 
from angels to the Christians. An angel told Philip to 
meet the Ethiopian ( 8: 26). While Cornelius was praying an 
angel appeared and told him what to do (10:3-6). An angel 
also carried <>Ut God's judgment upon Herod (12:23). 
God spoke to his people also by a ttvoice." The voice of 
the Lord" addressed Moses from the bush and sent him to lead 
Israel out of bondage (7:32-33). Peter heard a voice from 
heaven three times, "\·Jhat God has cleansed, you must not 
call common" (10:15). Later he states,"· •• God has shown 
me .that I should not call any man common or unclean" ( 10: 28). 
The "voice of the Lordn called both Moses and Peter to an 
important task--exodus a nd Gentile mission. 
God chose Israel as his people. Israel was to be a 
holy nation. The Messiah was to come from its midst. Israel 
failed, but not God. The Messiah did come. When the time 
came, God sent his Son into the world. In J esus God was active 
to bring about the salvation of men. Jesus died on the cross, 
but God raised him again and made him Lord and Christ for 
those who believe. He also made him judge of the living and 
the dead. On his return to the Father the Son poured out the 
"promise of the Father" upon the disciples. The disciples 
received the commission to continue the work which Jesus began. 
Through the witness of the apostles and disciples God was 
-
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restoring man to himself. In this history the action of the 
Holy Spirit is of central importance. For this ~eason we 
shall next turn to the study of the Holy Spirit as the power 
in the fellowship of believers. 
The Holy Spirit is t he Power of God 
The Holy Spirit is c entra l in the book of Acts. The 
work is used about 55 times. Wikenheuser t hi r:ks thr t the 
activity of the Holy 3piri t is the t h eme of the book. "Die 
Apostelgeschiohte schildert die durch die Kraft des Eei ligen 
Geist es begonnene und von ihr ge .:·i. r kte universalc .Ausbrei t ung 
2 des Christ entums." 
The Spirit fills the church and ~he 0.isciples. The 
source of the Sr.irit is God. J esus was anointed with the 
Spirit by God (10:38). Priests and kings were anointed with 
oil for their perticulAr tasks. Jesus was anointed with the 
Holy Spirit to fulfill all righteousness. Gcd :proITised the 
Spirit to all people (2:17). He was not poured out uLtil 
Jesus h2d ascended to the Father. Jesus received the Spirit 
from the Fether and poured him out on hi s disciples (2:JJ). 
The Spirit came from the Fether trxough the Son according to 
the promise (2:17-18). All t hose wt o obeyed God received 
the Spirit (5:)2). The result of obedience to the word was 
2 u Alfred Wikenhauser, "Die Apostelgeschicht e," Des~ 
Testament, edited by Wikenhauser, Kusz, et~· (Regensburg: 
Verl~g Friedrich Pustet, 1951), V, 8. 
" I 
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the corr.ing of the Spirit. The story of Cornelius brings 
this out well. While Peter spoke, the Spirit fell upon 
those present. At Jerusalem Peter stated that it was God 
who gave the Spirit to them as he had given him to t.he dis-
ciples at Pentecost (15:8). 
The gift of the Spirit did not come independently of 
Jesus. He was the mediator of the Holy Spirit. During 
Jesus' presence with his disciples he instructed them through 
the Holy Spirit (1:2).3 When Jesus ascended to the Father, 
he received from him thA Holy Spirit. He poured the Holy 
S?irit out ripon the church (2:33}. The fulfillment of God's 
promise took place in J esus. From t his Peter concluded that 
God had accepted J esus as the Christ. vn1oever rejected 
Jesus as the Christ refused to acknowledge God's working 
through him and the Spirit's being given by him. 
God gave the Spirit to the believers through Jesus 
(2:33). The descent of the Spirit upon the disciples is 
described in various ways. The most striking of these seems 
to be the metaphor of "baptism.'' Shortly before J esus left 
his disciples he commanded them not to l eave Jerusalem until 
they had received the promise of the Fat her (1:4). The 
promise of the Father was the Spirit, "· •• for John 
3The r e are differences among t he commentators as to 
whether "through the Holy S ~:>iri t" r;oes wi th the verb "to 
command" or "to choose." The opinions are divided. We 
follow Bruce, The Acts of the Anostles, in this point. 
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baptized with water, but before many days you shall be 
baptized with the Holy Spirit" ( 1: 5). John's characteristic 
ministry was his water baptism. The disciples, however, 
would receive the Spirit from the Father through the Son. 
This statement of Christ's4 Peter recalled when he was 
asked about his role in the conversion of Cornelius. The 
descent of the Spirit on the hearers reminded him of this 
word of the Lord (11:16). These Gentiles received the Spirit 
as the disciples had received him. God did t"10t make any 
difference between them and the first discipl&s. Wha t right 
did n;en have to make any diff'erence'! The conversion of 
Cornelius and cf his household may be cor1s idered a nsecond 
Pentecost. i t 
The Spirit is also said to "fall upon" people. When 
Peter preached to the household of Cornelius, the Spirit 
fell upon them (10:44). At other times the Spirit came upon 
the believers in response to prayer and the laying on of 
hands (S:15, 17; 19:6). ·rhe Jews were amazed when they saw 
the S pirit~ fall upon the Gentiles, but they could not prevent 
the baptism of t hese Gentiles, for the Spirit had pointed 
out the way. God had called the Gentiles, too, to be his 
people. After the Spirit had fallen upon the Gentile hearers, 
Peter asked, "Can anyone forbid water for baptizing these 
4rn the Synoptics this statement is transmitted only 
a s the wo r d of John the baptist (:Mt. 3:11 Mk. l:S Lk. 3: 
16). . 
!I 
!I 
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people who have received the Holy Spirit just as we have?" 
(10:47). Clearly there was no one who would dare to deny 
these people baptism after God had given them the Spirit. 
These people were baptized. They becar.1e the first group o±' 
Gentiles to enter the Christian church. When the Jews at 
Jerusalem argued with Peter about his going into the house 
of uncircuncised Gentiles» Peter told them how he had been 
led there. God had acted. The Holy Spirit fell on those 
Gentiles in the sa111e way in which he fell on the disciples 
(11:15). Peter could not refuse to stay with them since God 
treated them as he treated the disciples. They were Christians 
on equal ter ms with all others. Treating them differently 
would have meant to disregard God's lesson and command. 
Peter could not but do what God commanded him. When the 
Jews heard this, they ceased their objections and praised God. 
The main verb used to describe the reception of the 
Spirit is "receive." After hi s address to the crowd at 
Pentecost, Peter issued a call to repentance, "Repent, and 
be baptized every one of you in the name of Jesus Christ for 
the forgiveness of your sins; and you shall receive the gift 
of the Holy Spirit" (2:38). Consequent to repentance and 
baptism would be the reception of the Holy Spirit. The 
disciples in Samaria had been baptized but had not received 
the Spirit. When Peter and John came there, they prayed 
that the Samaritans might receive the Spirit (8:15). Here 
the Spirit came upon people who had already been ba ptized. 
They received the Spirit a \considerable time after their 
I 
I 
I 
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baptism. When the apostles laid their hands upon them, the 
Spirit came upon the new converts ( 8 :17). Simon too wanted 
the power to grant the Spirit. Peter told him that the Spirit 
is God's gift and is not obta inable by purchase (8:19-20}. 
God gives t he S7)irit to all t hose who beli eve and have been 
baptized. The listeners to Pe ter's sermon also r eceived the 
Spirit (10:47). Thereupon Peter asked them to be baptized. 
The gift of the Spirit preceded baptism. This happened for 
a Good r eason. '!his \·1as God's way of moving the disciples 
into action. Had God not taken such drastic steps, the 
Jewish Christians might never have crossed the gulf that 
separated them as Jews from the Gentiles. However, when it 
had t a ken place, it, served as a precedent for all times 
(cf. 11:17; 15: 8 ). 'l'his was the basis and motivation for 
t he rrd ssion work among t he Gentiles. Paul in Ephesus found 
t welve discipl es.5 He asked them whether they had received 
the Spirit after they came to faith (19:2). Apparently Paul 
was mi s s ing something in their Christian life which should 
ha ve been pre s ~n~ ha d they received the Spirit. They 
responded, :'No, we ha ve never even hear d t ha t there is a 
Holy Spiritrr (19:2). They had only been baptized into the 
baptism of John. Paul then told tnem about Jesus Chrj_st,. to 
5usually if the t e rm "disciple" is used in t he absolute 
sense it ha s reference to Chris ti ans (c.f. 6 :1;. ,?; 9:10 ,1.9 ~6, 
J8·11:26; 18:23 i7; 19:9 ~O). This would seem to be the 
me~n:.ng also here. Yet t h ere is something about th8se 
people that seems strange. They do not have t he Spirit. 
How is this to be explaine1? 
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whom John was pointing. After their in~truction, they were 
baptized. When Paul laid hands on them, they received the 
Holy Spirit (5-6). 
To summarize: the people who believed the word of the 
apostle3 and repented of their sins and were baptized for 
the forgiveness of their sins received the Holy Spirit. 
But in the case of Cornelius the whole sequence was inverted. 
While Peter was soe~king to the group, the Spirit fell upon 
them. Faith in Jesus may have been created in their lives. 
They had not received baptism. 1''or them baptism came 
after the gift of the Spirit. Generally the Spirit was 
recetved right after baptism. If a person did not have the 
Spirit right after baptism, he lacked something. He then 
received him by the laying on of hands. 
The Spirit whom the disciples received pervaded their 
total life. The words which are used to describe the all-
pervasive power of the Spirit are "filled" and "full." The 
first time we meet the word in connection with the Spirit is 
in the Pentecost account. When the Spirit riescended on the 
disciples, they were all "filled" with the Spirit, and they 
spoke in different languages as the Spirit enabled them (2:4). 
The Spirit filled their life and took over their speech 
mechanism. He produced the sounds which he wanted. The 
disciples could not but speak as the Spirit moved them. The 
gift of tongues was a consequence of their being filled with 
the the Spirit. When Petar stood before the Sanhedrin and 
was asked with what power he had healed the lame man, he was 
' 
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filled with the Holy Spirit. He spoke to the rulers of 
the people (4:8). The speaking is consequent upon being 
filled ;,·Jith the Spirit. The Spirit guided and controlled 
the speech of the disciples. After Peter and John had 
reported to the church what had takP-n place before the San-
hedrin, the church prayed. At the c~.ose of the prayer, the 
_.;,e'i"~ place was shaken, and they .wi-±,l filled with the Holy Spirit. 
They all spoke the word of God with boldness (4:Jl). Filled 
with the Spirit they could continue boldly to confess Jesus 
in the face of persecuticn. As Paul was praying .Ananias 
came and told him that the Lord had sent him tha·t he might 
gain his sight and be filled with the Holy Spirit (9:17). 
Shortly after this Paul appeared in the synagogue and pro-
claimed Jesus as the Christ (9:20). His proclamation and 
teaching l<rnre so powerful tha t the Jews were amazed. When 
they could no lonr;e r endure him; they v1anted to kill him 
(9:22-23). Elyma s the magician resisted the message of 
Paul when he was speaking to Sergius Paulus (13:8}. Paul, 
filled with the Spirit, looked at him and said to him, "You 
son of the devil ••• you shall be blind and unable to see 
the sun for a time" (13:10-11). Immediately he became blind 
and had to seek someone to lead him around. When the Jews 
of Iconium stirred up the city and forced Paul and -Barnabas 
to leave, the disciples were net disconcerted by this. They 
were filled with the Holy Spirit and with joy (13:51). 
The word ·"full" is used in similar contexts. The early 
church chose seven deacons. They were full of the Spirit 
i 
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(6:~ 5}. The implications of this fact are not immediately 
apparent. However, when we read about Stephen's argument 
with the Hellenists, we realize what the fullness of the 
Spirit means. The Hellenists were unable to withstand 
Stephen's words. They had to admit def,~at (6:10}. When the 
Jews were about to stone him, he, full of the Spirit, was able 
to see the glory of God, and the Son of man at God's right 
hand (7:55). The Spirit enabled him to ga7e into God's 
presence. Barnabas, a man full of the Spirit, was sent to 
Antioch where a Christian congregation had been formed. He 
exhorted the new converts to remain faithful to their Lord 
{11:24). A large company of believers was added to the 
church. After Pentecost all Christians were filled with the 
Holy Spirit, especially the apostles and teachers; theirs 
was the task of teaching in the church and preaching to all 
people. Speaking with power is traced back to the Spirit. 
Stephen spoke by the Spirit (6:10) just as had David {4:25). 
They made known the will of God. Apollos was a strong wit-
ness for the Lord. He was "zealous in the Spirit" {18:25). 
Boldly he was speaking in the synagogue. He proved to the 
Jews that Jesus was the Christ {18:27-28). 
The Spirit enabled the Christians also to foresee 
future events. When a famine was about to take place, 
Agabus foretold it by the Spirit (11:28). The Christians 
who heard his message decided to help according to their 
ability. On his trip to Jerusalem the Christians kept 
telling Paul by the Spirit that he was going to be imprisoned. 
I 
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They asked him not to travel to Jerusalem (21:4}. Paul had 
decided in the Spirit to go to Jerusalem (19:21). Apparently 
the friends of Paul did not wish that he endanger his life. 
Paul had to go to Jerusalem, for he was "bound in the 
Spirit'' ( 20: 22). He was willing not only to be imprisoned, 
but also to die for the Lord (21:13). 
The Sp~rit spoke through the Christians witnessing to 
Jesus as the Christ. He also gave Christians insight into 
the future events for the guidance of the whole church. 
Both forthtelling and foretelling have their place in the 
church, for both come from the Spirit. 
The Holy Spirit spoke through people. In the Old 
Testament He spoke through David (1:16), and Isaiah (28:25). 
In the New Testament era he spoke through the disciples (11: 
28; 13:2; 24:4,11). The writings of the Old Testament were 
as much the living voice of the Spirit as the individual 
Christian in the church when the Spirit spoke through him. 
The S9irit s poke to individual Christians guiding them 
in their actions. When the Spirit wanted Philip to meet the 
Ethiopian eunuch, he commanded him, "Go and join this chariotn 
(8:29). Peter was pondering the words which had come to him 
from heaven when the Spirit spoke to him, "Behold, three men 
are looking for you. Rise and go down, and accompany them 
without hesitation; for I ha ve sent them" (10:19-20). The 
Spirit had sent these men; he s aw to it that they did not 
return without Peter. At Jerusalem Peter stated, "And the 
Spirit told me to go with them wi t hout hesitation" (11:12}. 
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Who dares disobey the Spirit of the Lord when he commands? 
While the congregation at Antioch was worshipping, the Spirit 
said, "Set apart for me Barnabas and Saul for the work to 
which I have called them" (13:2). The church did what the 
Spirit conur~nded; it sent out the two men designated by the 
Spirit. Paul and Agabus met in Caesarea. Agabus bound his 
hands and feet with Paul's g irdle and stated that Paul would 
be bound in this manner when he comes to Jerusalem. He 
prefaced his statement, "Thus says the Spirit ••• " (21: 
11). The Spirit was speaking through him to Paul and the 
church. In the case of Philip and Peter the Spirit was 
speaking to them directly. But at Antioch and at Caesarea 
the Spirit was speaking through people. 
There were a number of other activities which the Spirit 
carried out in the church. The Spirit seized Philip and 
carried him to Azotus after he had baptized the eunuch 
($:39-40). After the close of the persecution instigated 
by Paul the Christians lived in the fear of the Lord, and 
were multiplied "in the comfort of the Holy Spirit" (9:31). 
The Holy Spirit is the source of the comfort which brings 
about an increase of the disciples. 6 The apostles sent out 
by the church were sent out by the Spirit (13:4). The Spirit 
was at work in the church. ; Through the church he carried out 
6The genitive "of the Holy Spirit" is most likely 
subjective genitive. The Spirit is the sou~ce o! the joy 
in which the disciples were living their daily life. 
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the purposes of God. At the council in Jerusalem the 
disciples recognized that the Spirit was active in their 
deliberations. The letter to the churches states, "For it 
has seemed good to the Holy Spirit and to us ••• " (15:28). 
The Holy Spirit was deliberating with them; he guided them 
in their decisions. On his second missionary trip Paul was 
guided by the Spirit toward Treas. Twice the Spirit 
prevented him from entering a territory where he did not 
want him (16:6-7). The Spirit directed the work of Paul. 
He directed the work of all the disciples. This is not 
always said, but it is everywhere assumed. He controlled 
the word and the work of the disciples. He worked through 
the disciples to accomplish God's purposes. In this Spirit 
Paul made decisions. He planned to go to Rome (19:21). He 
did not know how he was going to get there. He was willing 
to travel the way which the Lord had determined for him. 
Going to Jerusalem he was "bound in the Spirit" (20:22). 
This was Spirit's way. What would happen there? He did not 
know. But the Spirit led the way. That was enough. At 
Ephesus Paul told the leaders, "Take heed ••• to all the 
flock, in which the Holy Spirit has made you guardians" 
(20:28). The authority of their office came from the Spirit. 
He also held them responsible. 
The book of Acts describes the Spirit as permeating the 
whole fabric of the church. The decisive moment was Pentecost. 
Jes us poured out the Spirit upon the church. He was the 
promised gift of the Father. After this event the church was 
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under constant direction of the Holy Spirit. Through the 
disciples and their ministry the Holy Spirit brought people 
into the Christian fellowship. Thus we see that the Holy 
Spirit is the power of God operative in the fellowship of 
the Christians and that he works through the disciples 
laying claim on the lives of people. This fact we have to 
keep in mind when we look at the Spirit-baptism relationship 
in chapter four. 
CHAPTER III 
THE RELATIONSHIP BETWEEN BAPTISM AND THE SPIRIT 
The Reception of the Spirit Before Baptism 
It is interesting to note that the Lutheran Confessions 
have only two references which state that the Holy Spirit is 
given through baptism (Apology II, 35) and that baptism 
promises and brings the Holy Spirit. 1 Other passages state 
that the Holy Spirit works through Word and Sacrament 
(Apology XXIV, 70 cf. Epitome II, l Solid Declaration II, 
65 III, 16). This reticence in speaking of the Spirit as 
given through baptism seems to reflect the temper of 
Scripture. There does not seem to be any passage in the 
New Testament which states that the Spirit is given through 
baptism. The Spirit seems to be associated not so much with 
baptism as with the preached word, the gospel. Through the 
gospel the Spirit brings about repentance, faith, and endurance 
in the Christian life. When we look at Acts, we notice a 
similar relationship. There is no cauzal connection between 
baptism and the Spirit. Sometimes the reception of the 
Spirit precedes baptism. At other times it follows. 
Usually, however, the reception of the Spirit follows 
baptism. 
1iiiartin Luther, ttDer grosze Katechismus, 0 Jlig Bekenntr1is-
schriften der evangelisch-lutherischen ~irche (2nd edition; 
GBttingen: Vandenhoek &. Ruprecht, 1952), P• 699. 
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Our first investigation begins with the passage of Acts 
in which the reception of the Spirit precedes baptism (10:44-
48). To refresh our minds we shall give a synopsis of the 
material. Cornelius, a pious Roman centurion, was praying. 
An aneel of God appeared to him. He told him to send men 
to Joppa and ask for Simon Peter. Immediately the centurion 
sent three men to fetch Peter from Jonpa. In the meantime 
Peter also had a vision. God made clear to him that all 
people were acceptable to him. The Spirit comn~nded Peter 
to go along with the three men who would come to call him. 
When they came, Peter went along with them to Caesarea. 
Cornelius met them at the gate. After he had greeted Peter, 
he led him into the house. A great number of people were 
gathered. After Cornelius had told him the reason for calling 
him, Peter began t o speak. While he was speaking to these 
people, the Holy Spirit fell upon them. They began to speak 
in tongues. Since God had made known his will, Peter asked 
that these people be baptized. 
To judge from the length and detail of the treatment 
Luke must have thought this incident to be very important; 
in fact, at the council in Jerusalem Peter deems it basic 
in determining the mission policy of the early church (15:7-9). 
Chase calls this event "the Pentecost of the Gentile world."2 
2F. F. Bruce, The~ of the Auostles (Grand Rapids, 
Michigan: Wm. B. Eerdma ns Publishing Company, 1952), P• 227. 
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Now let us look .at the part of the chapter which is 
important for our study. "While Peter was still saying this, 
the Holy Spirit fell on all who heard the word" (l0:4l~). The 
':v 
adverb fTI emphasizes what the present participle A-cA~U"711S 
tries to communicate. While Peter was in the process of 
speaking the Holy Spirit fell upon them. 
describes the sudden descent of the Spirit. Bengel,3 Ngsgen4 
and Steinmann5 feel that the sermon was not yet at an end 
when the Spirit fell upon them. The gift of the Spirit 
interrupted the sermon. Bauernfeind,6 Haenchen7 and Wendtg 
assert that the sermon of Peter was finished when the Spirit 
descended upon the hearers. Haenchen9 goes so far as to state 
3Johann A. Bengel, Gnomen oder Zeir:er des Neuen Testaments, 
translated by C. F. Werner {Stut·tgart: Verlag von Paulus, 1833T, 
I, 624. 
4carl F. Ngs~en, Comr11entar ilber die A}ostelgeschichte des 
Lukas (Leipzig: Dbrffling und Franke,M82, p. 226. 
5Alphons Steinmann, "Die Apostelgeschichte," Die Heilige 
Schrift, edited by Fritz Tillmann (Bonn: Peter Hanstein, 
Verlagsbuchhandlung, 1934), IV, 108-9. 
6otto Bauernfeind, "Die Apostelgeschichte," Theologisches 
Handkommentar zum Neuen Testament ;·( Leipzig: A. Deichertsche 
Verlagsbuchhandlung, 1939), V, 151. 
?Ernst Haenchen "Dia Apostelgeschichte," Kritisch-
~etisch§.§. Komment~r Uber das Neue Testament (12th edition; 
Gottingen: Vandehoek &. Ruprecht, 1959), III, 298-9. 
$Hans H. Wendt "Die Apostelgeschichte," Kritisch-ex5ge-tisches Komrnentar Uber das Neue Testament (5th edition; G ttingen: 
Vandenhoek & Ruprecht, 1913T;I'II, 185. 
9212. ~-, 298-9. 
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that the interruption of Peter's speech is a stylistic 
device of Luke to heighten the urgency of the situation 
(cf. 11:15). Whether this is so or not "is rather difficult 
to determine. However, if we take the position that Luke 
faithfully recorded what had taken place, we would be 
inclined to accept his statement at face value. Most 
likely Wendt is right when he states that the Spirit fell 
upon the hearers imr.1.ediately after the close of the sermon, 
perhaps even while the last few words were spoken. 10 Since 
Peter remained "for some days" at the house of Cornelius, 
Steinmann feels th~t the speech of Peter was an introdtiction 
to further instruction (cf. 11:15).11 
The Holy Spirit fell upon all those who heard the 
word. Since the taxt speaks of "falling upon," Benge112 
conclud es tha.t the Spirit must have fallen upon these people 
visibly. At Pentecost v5.sible and audible s5.gns were present 
after the Spirit ha d fallen on the disciples. The similarity 
between these two events would make it likely that the descent 
of the Spirit was noticeable. And indeed there was an audible 
manifestation of the Spirit's presence; the listeners all 
spoke in t ongues (10:46). "Speaking in tongues" is usually 
evidence of the fact that the Spirit is present (2:4; 19:6). 
lOQ.:p. 
.c.i.t.. t P• 185 • 
.110 ..;;..2. cit ., P• 108-9. 
12.QE. cit., P• 624. 
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Bauernfeind, Bengel, Beyer, Ngsgen, Beyer and Wendt 
point out the reason for the Spirit's coming before bap·tism. 
If Peter had preached to t hose people and God had not acted 
in such a drastic fashion, Peter might not have dared to 
baptize these Gentiles and accept t hem as full Christians. 
This was a crucial moment for the Christian church. God 
had led Peter so far. Now he also guided him the rest of 
the way. When we look at this story, we see how God con-
trolled every step. Cornelius and Peter did not act on 
their own; God was acting, guiding them in what they should 
do. Pater, therefore, could state that God had given the 
Gentile~ the same gift as the disciples had received at 
Penteco s t (11:17). When the Spirit fell upon them, there 
was only one thing left to do--obey God's will. This in-
cident was of basic significance for the Christian church. 
Later it wa s decisive in molding the will of the disciples 
as they fac ed the missionary obligations to the Gentiles 
(15:7-9). 
When "the believers from among the circumcised" saw what 
took place, they were beside themselves. Christians of Jewish 
background were surprised to see the Spirit fall also upon the 
Gentiies. They and Peter might have had great diff iculties 
accepting these people into full membership had the Spirit 
not fa llen upon ti1 em at the close of Peter's address. As it 
was, they could only marvel tha t God had given the Gentiles 
too the "gift of the Holy Spirit." It seems quite evident 
that with this reaction Luke wanted to indicate the universal 
l 
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emphasis of this incident. Cornelius and his household were 
"representatives" of all the Gentiles (cf~ S:l~ 11:1,18; 
14:27). They were the "first fruits" of those which were to 
follow. God had poured out the Spirit uuon the Gentiles. 
The Jewish Christians now had to accept this fact an.d live 
with it until it would become part of them. T.i-·.is was God's 
way, and if t. ':1ey wanted to follow bin , they would have to 
accept this action too as his. 
Peter and his companions hea~d the Gentiles "speaking 
in tongues and extolling GodR (10:46). As the present 
participle seems to indicate, the speaking went o:i for some 
time. The cont ent of their speaking we.s the praise of God. 
N8s gen reminds us that the p~rase "extolling God" sounds 
very similar to "telling ••• the mighty works of God:r 
(2:11). 13 The people who listened understood them. Benge114 
feels the.it nspeaking in to!1gues" has reference to different 
languages. This seems rather unlikely. The text does not 
indicate anything of this sort. There is indeed a great 
resemblance to Pentecost (2:4; 6:11), but the speaking in 
foreign tongues does not seem to be in the mind of the writer 
here.15 This "speaking in tongues" was most likely quite 
intelligible since Peter and his companions could hear them 
l3.Q.E. cit., P• 227. 
14.Q_Q. cit., pp. 624-5. 
15.QE. cit., Haenchen, p. 299; Wendt, PP• 83-90, 185-6. 
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praise God. Those present recognized the presence of the 
Holy Spirit in these Gentiles. God gave these whom the Jews 
considered a "lesser breed" the same Holy Spirit, whom they 
too had received, The "speaking in tongues" was full evidence 
of this. 
In the Christian life "Spiri t-bapt.ism" is import.ant, 
but it never stands nlone. It is always closely associated 
with water-baptism, After the Gentiles had received the 
Holy Spirit in a manner apparent to all present, Peter 
asked, ncan anyone forbid water for baptizing these people 
who have received the Holy Spirit just as we have?" (10:47). 
I 
The /'f.,., in the beginning of the sent~ence expects a "no" 
ans~er. Si nce these people had received the Soirit as the 
disciples had, who could deny them the water for baptism 
(11:15,17)? The Gentiles had received the Holy Spirit 
before witnessAs from the "circumcision." This was justifica-
tion for Peter to have them baptized without asking them to 
submit to the Mosaic regulations. 
Here the gift of the Spirit preceded baptism. Th1.s is 
quite unusua l, In most other instances in Acts baptism 
precedes the gift of the Spirit (cf. 2:J8; 8:16-17; 19 : 5-6). 
The gift of the Spi~it before baptism points out th~t God 
also wanted the Gentiles to becooe members of the Christian 
church. This incident is the only one on record i n t.he New 
Testament in which t he gift of the Spirit precaded baptism. 
Water-baptism is so important to the dis ciples that 
Peter orders it to be carri ed out after the reception of the 
46 
Spirit.16 
The gift of the Spirit is not a substitute for water-
baptism.17 Upon the command of Peter the converts are 
baptized "in the name of Jesus Christ," as the converts 
at Pentecost were (2:38). Even though these are the first 
Gentiles who are converted, the text does not mention any-
thing about circumcision. 18 
After the converts had been baptized, Peter accepted 
the invitation of Cornelius to stay with him (10:48). He 
was willing to go all the way, even to accept table fellow-
ship with Gentiles, something for bidden to Jews ( 10 : 28). . . 
The wish of the centurion was granted. Peter accepted the 
consequences of his action. He was r eady to accept these 
Gentile converts as full Christians even though they were 
uncircumcised. Cornelius was the first Gentile to enter 
the Christian fellowship uncircumcised. 
It is through the express guidance of the Spirit, 
with the closely related method of divine revela-
tion through visions and angelic appearances, that 
St. Peter is led to understand that the sphere of 
17F. F. Bruce, "Commentary on the Book of Acts," 
The New International Commentary on the New T~st~ment {Grand Ra pids, Ml.chigan: Wm. B. Eerdmans Publishing Co., 
1954), PP• 230-1. 
18Bruce, The Acts .9.f the Apostles, QE• cit., P• 228. 
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the Kingdom, and so of the Spirit's activity, 
must embrace Gentile as well as Jew.19 
When Peter returned to Jerusalem, he had to give an 
account to the "circumcision party" {11:2). "Why did you 
go to uncircumcised men and eat with them?" was their 
query (11:3). Apparently they wer e criticizing Peter not 
for baptizing Gentiles but for eating with them. Because 
"0 . of this, Haenchen~ thinks that Luke is minimizing the protest 
of the Jewish Christians. He is of the opinion that they were 
actually protesting against the baptism, but Luke has them 
protest only against table fellowship. Bruce21 maintains 
that the "thought of eating with Gentiles" was revulsive 
and repugnant to the Jew since their food was not kosher. 
Eating with Gentiles also would tie in with the vision of 
Peter on the roof of Simon's house ( 10: 10-16} • When Peter 
replied to the charge, he simply told what happened. Justi-
fication for his action was the action of God. 
When Peter came to the incident of the Spirit's falling 
upon the hearers, he said, "As I began to speak, the Holy 
Spirit fell on them just as on us at the beginning" (11 :15). 
In chapter ten the writer states that the Holy Spirit fell 
19a. w. H. Lampe, "The Holy Spirit in the Writi~gs of 
St. Luke ," Studies in the Gosoels, edited by D. E. N1.neham 
{Oxford: Basil Blackwell, 1955), PP• 196-7. 
20Q.E. cit., P• 299. 
21Q.E. ci t., P• 234 • 
on them "while Peter was still saying this" (10:44). There 
seems to be a conflict between the two accounts. Haenchen22 
assumes that Luke wanted to impress the decisive nature of 
We should, however, the Spirit's descent on his readers. 
not press the infinitive :(' f rx 1,f}« I , for it may be a 
"Semitizing redundant auxiliary" (cf. 2:4). 23 There need 
not be any tension between the two accounts. Both state 
that the Spirit fell upon the hearers while Peter spoke the 
last words. The second account lays less stress on the fact 
of the occurrence rather than on the exact time of the 
> ., ..... 
Spirit's descent. The . £If' °'f>Xft in this verse refers to 
Pentecost (cf. 10:47). The Holy Spirit fell on the Gentiles 
in the same way in which he descended on the disciples at 
Pentecost. 
When Peter recounted the Cornelius incident, he made 
reference to the words of Chr ist, "John baptized with water, 
but you shall be baptized with the Holy Spirit" (11:16 cf. 
1:S). The occurrence at Caesarea too was a fulfillment of 
the promise of the risen Lord. The Holy Spirit was active 
in bringing to remembrance what Christ taught the disciples 
(John 14:26). The Holy Spirit brought Peter to see that the 
Gentiles were also included in this promise. The promise to 
the disciples was also for the Gentiles. God had accepted 
the Gentiles. Peter followed God's guidance. 
22Bruce, The Book of Acts, op. cit., P• 300. 
23Bruce, The Acts of the Apostles, op. cit., P• 233. 
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There is no mention of baptism in this section, b~t 
it may very well be implied in verse 17 (cf. 10:47). 
In the Cornelius incident God had acted and shown the 
disciples the way. Peter was willing to follow God's 
guidance. He accepted the Gentiles as full Christians. 
His task it was to convince the other disciples. 
The Reception of the Spirit after Baptism 
We have just discussed the descent of the Holy Spirit 
upon people before baptism. More important and more numerous 
are the passages which mention the reception of the Spirit. 
after baptism. 
The first reference to baptism and the Holy Spirit which 
we shall consider here is 2:37-JS. This passage describes 
the situation after the Pentecost address of Peter.24 When 
people came together, they heard an unusual speech. Some 
understood it; others did not. They thought that the disciples 
were drunk. Peter stood up and corrected them. The Holy Spirit, 
whom God had promised, had been poured out before their eyes. 
The giver of the Spirit was Jesus, who had received him from 
the Father. This Jesus God had made both Christ and Lord. 
Him they had crucified. When they heard this, they asked, 
"Brethren, what shall we do?" (2:37). Peter responded, 
24The prior reference to baptism and the Holy Spirit 
(1:5) we shall treat in connection with ttThe Gift of the 
Spirit without Mention of Baptism." 
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"Repent, and be baptized ••• and you shall receive the 
gift of the Holy Spirit" (2:38). Those who believed the 
word of Peter were baptized. 
This is a summary of the passage. Now we turn to the 
detailed study. When those present heard the words of Peter, 
they were convicted of their guilt in the death of Jesus. 
They were "cut to the heart" (cf. Ps. 108: 16, LXX}. Shocked 
to hear thB.t th13y had murdered their Messiah, they asked the 
disciples what they should do. With this question they made 
public what went on in their hearts. Since they were help-
less in this situation, they asked the disciples to give 
them direction. That they asked the disciples for direction 
and called them "brothers" seems to indicate that the words 
of Peter had won them over. 
Responding to their inquiry, Peter told them what they 
should do: (1) repent and (2) be ba.ptized u.pon the name of 
Jesus Christ for the forgiveness of sins. Consequent to 
bapti~m they would receive the Holy Spirit. "Repent"--this 
call both the Baptist (Mt. J:2) and Jesus had already sounded 
(Mt. 4:17). It wa.s pa.rt of the good news (J:19; 8:22; 17:Jo; 
20:21; 26:20). Repentance is the "condition" for God's for-
giveness. Without repentance there is no forgiveness. Sub-
mission to baptism is an expression of repentance. 
The baptism at Pentecost was associated with the name 
of Jesus, the Christ. Calling out the Lord's name over the 
convert in baptism submits the person to the power of Jesus. 
At the same time the convert also confessed Jesus as the 
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Messiah (22:16). The name of the Lord came from the lips of 
the baptizer and the baptized. The former acted in the name 
of Christ, with his authority, and the latter submitted him-
self to Christ. Since this baptism took place in the era 
of the Spirit, the baptized received the eift of the Spirit 
(cf. 8:20; 10:45; 11:17; 19:5-6}. The promise of the Spirit 
was given to all who would respond to the call of the gospel. 
Repentance and baptism as a whole gave forgiveness of sins, 
because "for the forgiveness of your sins" goes with both 
verbs, "repent" and "be baptized. 11 25 
Usually the gift of the Spirit followed right after 
baptism ( 2: 38; 19: 5-6}. Where the situation was different, 
there was good reason for it {8:16; 10:44). In two out of 
the four instances mentioned the presence of the Holy Spirit 
manifested itself in speaking with tongues (10:44-46; 19:5-6}. 
In the other two no such manifestation is mentioned. There 
are also a number of passages in which only baptism is men-
tioned without the gift of the Spirit (2:41; 8:36; 9:18; 16: 
15,33; 18:8; 22:16}. On the basis of these data Haenchen26 
asserts that at the time of Luke the Holy Spirit descended 
on people without any externally visible signs. The presence 
of the visible signs was an exception. · On the basis of the 
evidence another conclusion is possible. Luke's account goes 
25Bruce, The A£!& of the Apostl~, .Q.'Q• £..!!., PP• 97-8. 
26Q.12. cit., P• 147. 
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back to the apostolic times, for it betrays a "primitive 
conception of baptism and the Spirit."27 Since Luke's 
concept of the Spirit is not as rich and variegated as 
Paul's even though Acts was most likely written later than 
many of Paul's epistles, we would be incllned to agree with 
Bruce against Haenchen. Luke is very likely reproducing the 
early apostolic conception of baptism and the Holy Spirit. 
Usually the gift of the Spirit follows baptism (cf. 
2: J8; 0: 16-17; 19: 5-6). The interval between baptism and 
the gift of the Spirit varies; the Spirit may be given 
immediately after baptism (2:38} or as much as several days 
lat~r (8:1~ 16-17). 
We shnll now look a little closer at this last p~ssage. 
When Philip pi"eached Christ to the Samaritans, many who 
believed his preaching were baptized (8:12). When the 
disciples at Jerusalem heard that Samaria had accepted the 
word of God, they sent Peter and John there. When they had 
arrived, they prayed that the Samaritan converts might 
receive the Holy Spirit. Then they laid their hands on 
them, and they received the Holy Spirit. 
We look closer at the text. ""When the apostle at 
Jerusalem heard that Sa.maria had received the Word of God, 
they sent to them Peter and John ••• " (8:14). ttSamaria 
had received t~e Word of God,n the text s~ates. ~ost likely 
27Bruce, The~ of~ Apostles, .£.E• cit., PP• 97-8. 
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it was not all of Samaria, but only a certain section, 
perhaps Sebaste and its environs. Yet, according to 
Christian tradition, whatever country had Christian con-
gregations was considered Christian (cf. Rom. 15:26; 1 Cor. 
9:2). Bauernfeind 2S feels that the number of the converts 
could not have been very large, since otherwise Luke would 
have mentioned it. This may be so. The disciples sent 
Peter and John into Samaria. Through these two men the 
disciples wanted to convince themselves of the truth con-
cerning the report which they had heard. 29 Wikenhauser30 
and Steinmann3l go further than this. They claim that Peter 
and John were sent to establish a connection between the new 
church and the mother church in Jerusalem. Samaria was half 
Gentile. Accepting these Samaritans into the fellowship of 
the disciples meant accepting "half Jews." It may well be 
that this concern was pa rt of the reason why the disciples 
sent Peter and John into Samaria. The purpose of the trip 
was not to give the Holy Spirit as someone may infer,32 The 
apostles were watching over the spread of the gospel. It was 
282£. cit., p. 126. 
29Ngsgen, 212• cit., p. 182. 
30Alfred Wikenhauser, "Die Apostelgeschichte," Das 
Neue TestamP-nt, edited by Wikenhauser, Kusz, ~ al. 
(Regensburg: Verlag Friedrich Pustet, 1951), V, 78. 
31QE. £11., P• 81. 
32~. 
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their concern that the mission follow the paths which the 
Lord had laid out for it. For this reason the disciples were 
also concerned with the converts in Samaria. Not everything 
started with the apostles; but everything focused on them.33 
When the apostles arrived in Samaria, they discovered 
that the Samaritans had not yet received the Holy Spirit. 
They had only been baptized (8:12). This seems rather 
unusual at first. Scholars using the higher critical method 
really have a "feast" on this passage. KHsemann is sure that 
he has the answer to the difficulty.34 He reconstructs the 
text in the following way: Without authorization Philip 
went to Samaria and evangelized the people. When the dis-
ciples in Jerusalem heard of his success, they faced a dilemma. 
What should they do? Should they accept or refuse to accept 
them into their fellowship? If they decided not to accept 
them, they would have a new church on their hands, a compet-
itor. If they accepted, they would silently encourage un-
authorized evangelization. Since the disciples did receive 
the Samaritans into their fellowship, Luke could not take 
the narrative as it was. He had to remold it or else he 
would have endorsed unauthorized activities in his own day. 
He presents Philip as a person who can give only water 
33Bauernfeind, .QE• cit., P• 126. 
34Ernst KHsemann, · "Die Johannesjllnf?er: in ~phesus," 
Exegetische Versuche und Besinnungen (Gottingen. Vandenhoek 
& Ruprecht, 1960), r,-rt>5-66. 
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baptism. Peter and John have to give the Spirit. The 
authority of the apostles and their legitimate successors was 
safeguarded, even though Philip's picture had been somewhat 
distorted. We have given such a lengthy description of 
II Kasemann's reconstruction to show where a person can end up 
when he attempts to look "behind" the text. Ultimately there 
is no check for such reconstruction. For this reason we want 
to stay away from reconstructing the text in this fashion. 
We have to face the text and stay with it. 
Where lies the solution of this difficulty? The 
Samaritans had been baptized, but the gift of the Spirit did 
not come. / According to Haenchen3 5 Luke here does not mean 
the Holy Spirit as such but the ecstatic manifestation of the 
Spirit. These people did not speak in tongues, and therefore 
the presence of the Spirit could not be verified. Wendt36 
advanced thif> vi."lw earlier. He thinks that the term "Holy 
Spirit" here has reference to a miraculous, noticeable gift 
(cf. v. 18; 2:4ff; 10:4ff; 19:6). Bruce,37 The Acts of the 
Apostles, concludes that we have here a reference to the 
external manifestation of the Holy Spirit. N8sgen38 feels 
that the converts in Samaria did receive the Holy Spirit, but 
35.QE. cit., P• 254. 
369..E. cit., P• 157. 
37.QE. Cit., PP• 186-7. 
JBop. cit., P• 183. 
56 
that he did not show his presence in ecstatic speech. 
Philip may have left this matter up to God whether he 
wanted to give them the ecstatic Spirit or not. The 
apostles, however, wanted them to have the gift of the 
Spirit then and there. 
When we look at the text, we notice that Luke does not 
mention any speaking in tongues even after the apostles had 
imparted to them the ttecstatic Spirit." If they had 
received the Holy Spirit after baptism, then they could have 
received only the ecstatic Spirit when the apostles laid 
their hands on them. But where was the evidence of this 
ecstatic Spirit? The solution which the scholars make creates 
more difficulties than it solves. The solution which the 
text suggests seems to be more satisfactory. The converts 
in Samaria did not receive the Holy Spirit right after 
baptism. They hRd to wait until Peter and John came to 
Samaria to impart to them the gift of the Spirit. In Acts 
the gift of the Spirit does not come through baptism nor is 
it a necessary consequence of baptism (cf. 2:4; 10:44-48}. 
Baptism and the gift of the Spirit can be separated for a 
long time. Yes, the gift of the Spirit can precede baptism. 
It would, therefore, seem possible that Luke could separate 
baptism and the gift of the Spirit by an interval of time 
without destroying the relationship between the two factors. 
Philip baptized these Christians. But only when they were 
received into full membership of the Christian fellowship 
did they receive the Spirit. In this case it was the apostles 
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who transmitted the Holy Spirit to these people. People who 
became fu 11 members of the Christian church received the Holy 
Spirit. This would seem to be the emphasis of this incident, 
not the division of the Spirit into an ecstatic and a non-
ecstatic part. · 'fhose who receive the Spirit receive him · 
completely, not in parts. Bauernfeind seems to be of the 
same opinion. He states, 
Lukas hMlt ~s nicht fllr ganz unm8glich, dasz christliche 
Taufe und Geistesbegabung voneinander getrennt sind. 
Das wird flir ihn eine Ausnahme sein, aber vielleicht 
doch eine nicht ganz seltene.39 
The difficulties of the third section (19:1-6) are 
equal to those of the second, if not greater. When Paul 
came to Ephesus," ••• he found some disciples" (19:1). 
The absolute use of the word JA<XJ IJT')S seems to suggest -
that these people were Christians (cf. 6:1,2,7; 9:10,19,26, 
38; 11:26; 18:23,27; 19:9,30). Paul inquired of them, nnid 
you receive t he Holy Spirit when you believed?" (19:2). This 
question seems rather sudden and startling . The text does 
:iot give any clue which would indicate what made Paul ask the 
question. Bauernfeind40 reminds u~ that we should not ask 
the text questions which it will not answer. The question of 
Paul should not be a surprise to us. There appears to be a 
similarity between these twelve disciples and Apollos, "who 
had been instruct~d in the way of the Lord" (18:26). The 
399.J:2. cit., p. 126. 
40Ibid., p. 229. 
~ 
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, 
aorist participle rri•reu•ou'T''S is inceptive, "on coming 
to faith did you -receive the Holy Spirit?" Luke could just 
as well hav~ written nwhen you were baptized" instead of 
"when you believed. n41 For Luke baptism and the gift of the 
Spirit were closely connected. These people answered Paul, 
"No, we have never even heard that ther e is a Holy Spirit" 
(19:2). These people are Christians~ How was it possible that 
they never heard of the Holy Spirit? Even if they had been 
disciples of John, they should have known somethi ng about the 
Spirit, for John spoke of him (cf. lJik. 1:8; Mt;, . 3:11-12; 
Lk. 3:15-17). On account of this difficulty most comnentators 
feel that either we have here an abbreviated form of r esponse 
or something has gone wrong with the transmission of the text. 
Bauernfeind would most likely be representative of this latter 
group.42 There seems to be only one commentator who would 
take the text as it stands, and that is Haenchen .43 This he 
does for a good reason. As it stands, the verse gives him a 
good reason to reconstruct the o~iginal situation. His solu-
tion is similar to KRsemann' s. 44 'l'hese twelve were ciisciples 
of John whom Paul converted to Jesus Christ. Apollos may 
have been their leader. Luke, Haenchen avers, could not 
41Haenchen, Q.Q• cit., P• 48$. 
429..E. cit., P• 228. 
43212. cit., P• 228. 
449.E. • + 9~·' PP• 166-S 
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write this, for as far as he was concerned there were no 
schisms in the early church. This reconstruction seems to 
load the text unduly. The text does say "we have not heard 
that there is a Holy Spirit." However, when we take rt'£;~"' 
c/ 
~r10{ in the special sense as a reference to the Pentecostal 
Spirit, then we may be able to avoid this difficulty.45 They 
knew about the Holy Spirit, but they had not hoard about the 
outpouring upon the disciples. This is also ~1at some 
textual variants seem to suggest, which ha va A11J;J,1t~'"':.,T,Yts. 46 
:» , 
In this case the best interpretation would be to take e,r,~ 
/ 
in the sense of 'lr«ps,T,.,- . 
Paul then asked them, "Into what then were you baptized?" 
(19:J). What kind of baptism had they received, since they 
did not know that the Holy Spirit had come? Vie might expect 
> ~ ,. f 
£1 s-r,v~ rather than £1 S Tl • The question of Paul 
seems to suggest a connection between baptism and the 
reception of the Holy Spirit. If they had received the 
Christian baptism, they would know about the Holy Spirit 
(cf. 2:38). Yet they must have received some kind of 
Christian baptism, since they were disciples. What kind of 
baptism did they receive? There is something wrong with the 
45Barrett in his The Gosoel According to St. John 
(London: S.P.C.K., 196cfr, p. 2?2, states in reference to 
John 7:49: "John does not mean to deny the earlier existence 
of the Spirit ••••• He means rather that the Holy Spirit 
was not given in the characteristically Christian manner and 
1 f t i • • t If measure until the c ose o ne m1m.s ry. 
46papyri 3$ and 41, Bezae Cantabrigiensis, the Syriac 
versions h, m, g and the Sahidic version. 
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baptism of a person if he did not receive the Holy Spirit 
( cf. 8: 14f f) • 4 The particle oui, seems to support this 
assumption. From their response Pa.ul inferred t ha t some-
thing was not quite right with their baptism. 
To Paul's question the disciples responded, "Into 
John's baptism" (19:3). "To be baptized into a baptism". 
is a difficult expression. Bauernfeinct47 thinks Luke wanted 
to show that these disciples did not understand Paul's ques-
tion. This may be the case. Formally the answer corresponds 
to the question. In substance, however, they answer only 
indirectly t he question of Pa ul. Maybe Bruce48 has the 
solution. He claims that 
> is an equivalent for £~ in-
strumental. According to his interpretation, t he respons e of 
the disciples would mean that t.hey had b een baptized with the 
baptism of John (cf. 1:5; 11:16; 1J:24f.; 18:25; John J:22ff.). 
'fhis ma kes more sense. It would a lso be consonant with what 
we know about ,John's baptism in the New Tes tament. Steinmann49 
and Zahn50 have a similar solution to the difficulty. These 
"disciples" had received the baptism of John, either_from John 
himself or, what is more likely, from one of his disciples. 
47Q:E. cit., p. 227. 
4SBruce, The Acts of the Apostles, .Q.E• .£1!:•, P• 354. 
490 't . 230 1 
~·.£.!...•,PP• - • 
50Theo<lor Zahn, Die Apostel~schichte 9es Luc~ . 
{Leipzig: Deichertsche Verlagsbuchhandlung, 1921), II, 674. 
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From what we know of that time, we can see that there 
existed a strong following of John until the third century. 
These people probably belonged to such a group. By the time 
Paul encountered them they had joined the fellowship of the 
Christians. Since the baptism of John was p:ce-Pei.1tecost, it 
was for repentance and a believing reception of the coming 
Messiah. According to tl1e description which Luke gives of 
these people they were imperfect Christi~ns at best. 
Paul then explained to them what had taxen place after 
the baptism of John. He also interpreted the meaning of 
John's baptism. "John baptized with the baptism of repentance, 
telling the people to believe in the one who was to come after 
him, that is, Jesus 11 {19:4). He pointed out the relationship 
between John's baptisrr. and the baptism practiced by the 
Christians. John's baptism was for repentance. He told 
people to believe in the Coming One (cf. Mt. 11:2; Lk. 3:16; 
John 1:15,30). Paul uses "the Coming One" because John had 
c/ 
used it. The conjunction It';//( is joined to the verb instead 
of standing at the beginning of the clause. In this way "in 
the Coming One" is given.a prominent positicn. The preparatory 
nature of John's ministry receives greater stress. According 
to the Synoptics John spoke only of the Corning One. But in 
the Fourth Gospel John explicitly called to faith in Christ 
{l:26ff.; J:25ff.). Paul referred the Coming One to Jesus 
with the explanatory clause -roGr->f;,r,t'. Jesus .fulfilled 
the expectations of John's proclamation. We may not find an 
exact correspondence to the words of Paul. He was not 
i, 
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necessarily referri~g to a particular statement of John. 
Paul used a summary of ·whnt John tauF~ht during his life. 
The wo0le lj.fe and work of John was preparatory for the 
Corning One. Baptism in his name was the fulfillment of 
John's promises. 
11 0n hearing th is, they were b&ptized in the name of t:1e 
Lord Jesus" (19:5). They hccepted the instructio~s of Paul 
in faith. The instruction prGbab:!..y l a sted for some time.51 
At the completion of the instructions they were baptized "in 
the name of the Lord Jesus." We do not know whether these 
"disciples 11 had been baptized into · the name of Jesus. Since 
this is the case, can we s ay that they submitted to re-
b t . ? 52 ap J.s m. It all depends on whether \ote co:isider the 
baptism of John still valid at a time when the Christian 
baptism is in force. rrho apostles were not baptized with the ' 
Christian baptism. they only received the Holy Spirit on 
Pentecost. These people most likely received their baptism 
aft~r P~ntecost. After the Holy Spirit had come and 
Christian baptism was in force, the baptism of John had 
served its purpose; it was no longer functional. Whoever 
submitted to John's baptism after Pentecost, had not received 
a baptism which initiatP.d into the waiting people of God, 
but had received a false baptism. When Paul baptized them, 
5lzahn ou. cit., II, 675. 
, -- -
52Bruce, The~ of the Apostles, £.E• cit., PP• 354-5. 
63 
they received true baptism for the first time. 
They did not inur.ediately receive the Holy Spirit. In 
th:is incident the Holy S!Jirit came upon the people through 
the laying o:;. of ha:i.ds. "And ·.-:h en P:3.ul hed laid his hands 
upon them, the Holy Spirit came on them; and they spcke with 
tongues and prophesied" (19:6). God gave the Holy S"9irit to 
them throu p:h the hands of t.hl:l apostle (cf. 8:17}. After 
they had receiv~d the Holy Spirit, " t hey were speaki~g with 
tongues and t hey were prophesying . n The !':tanifestr1ticns of 
the Holy Spirit's presence Luke mentions here because cf the 
missionary implications. In Ephesus Paul remained for about 
two years teaching J~w and Gentile and preaching to them, 
"so that all the residents of Asia hea:::-d the word of the 
Lord, both J ews 8nd Greeks" (19:10). 
Aci:::ording to the t -2 stimony of Acts the Holy Spirit was 
not a necessary cons~q~ence of ba ptisn. The Holy Spirit 
usually came aft8r baptis~, twice by the laying on of hands 
(S:16-17; 19:5-6). Someti mes the Holy Spirit followed 
rir;ht after ba!)tism { 2: 3'7-JP,; 19: 5-6), sometimes days 
elaps ed until the disciples received him (A:16-17). In 
any case the Holy Spirit doe s not seem to have followed a 
definite scheme. He works in freedom through human agents, 
men whom God uses to carry out his work. In this connection 
we should note that God used the total personality of the 
discipl~s, but especially t heir words. The witness of the 
disciples changed the lives of people, for it was God who was 
speaking to people through them. 
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The Gift of the Spirit Without Mention of Baptism 
Before we enter upon the discussion of the one major 
text in this connection, we shall look at the statements 
which according to Luke came from Jesus himself. One is a 
statement which Christ himself made (1:5). The other is a 
reference to this statement by Peter standing before the 
disciples in Jerusalem and defending his actions in 
Caesarea (11:16). 
After his resurrection Jesus was with his disciples for 
forty days before he ascended into heaven. During that time 
he spoke with them about matters concerning "the kingdom of 
God" (1:3). While he was together with them, he commanded 
them not to depart from Jerusalem until they had received 
the "promise of the Father" (1:4; cf. Lk. 24:49). The promise 
of the Father was the Holy Spirit. n • • • John baptized 
with water, but before many days you shall be baptized with 
the Holy Spirit ••• "(1:5). 
Now let us take a closer look at this text and its 
re-appearance in chapter eleven (11:16). We note that the 
New Testament does not know of such a word of the Lord 
outside Acts. In the gospels an almost identical statement 
is known to come from John (cf. Mt. 3:11; Mk. 1:8; Lk. 3:16; 
John 1:26-27). It may well be that this was also a saying 
of Christ, however, recorded only in Acts. At any rate, 
Luke presents this statement as coming from the Lord himself. 
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Peter labeled it "the saying of the Lord" (11:16). Perhaps 
Jesus adapted a saying of John to this new situation, thereby 
showing that John's promises would come true after his ascen-
sion. Be that as it may, there is no doubt that Luke under-
stood this to be a word of the Lord (cf. 11:16)~ 
According to this word of Christ, John granted only 
water-baptism. The disciples would receive the Holy Spirit. 
It would seem that Haenchen53 goes too far when he opposes 
the baptism of John to the baptism administered by the 
Christians. This statement does not seem to have any 
reference to Christian baptism. Christ merely states that 
the disciples will receive the Holy Spirit soon. Its primary 
reference is to the disciples ( J ),( £1 s , 1: 5). The gift of 
the Spirit would equip them for their task. " ••• you shall 
receive power when the Holy Spirit has come upon you; and you 
shall be my witnesses ••• to the end of the earth" (1:8). 
What Jesus did was not to contrast the baptism of John with 
the gift of the Spirit. The baptism of John was preparatory 
for the coming Messiah, who would give the Holy Spirit to his 
followers. With the gift of the Spirit the time of salvation 
had come.54 This time, the time between the ascension of 
53.Q.E. ~., p. 111. 
54Hermann w. Beyer, "Die Apostelgeschichte," Das Neue 
Testament Deutsch, edited by Paul Althaus and Johannes Behm 
{G8ttigen: Vandehoeck & Ruprecht, 1949), V, 8. 
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Christ and his second corning, is the prelude to the end. 
This is the time of the Spirit, whom Jesus gave to his 
disciples (2:33; cf. Lk. 24:49; John 16:7). 
The Holy Spirit is called "promise of the Father" 
(1:4) because he was promised already in the Old TestamP-nt 
(cf. Ez. 11:19; 36:26; JoP-1 3:1-5) and by John (cf. Mt. · 3:1~ 
Mk. 1:e; Lk. 3:16; John 1:26-27). However, Christ localized 
the promise to a particular group of peonle. This promise 
was given for the disciples. The baptism of John was"with 
water" while the baptism which the disciples would receive 
, 
would be "with the Holy Spirit." The preposition£~ should 
most likely be taken instrumentally, corresponding to the 
Aramaic + (cf. Mt. 3:11; Mk. 1:8). 'l'he preparatory 
baptism of John was fulfilled and completed by the baptism 
"with the Holy Spirit." The contrast is between promise and 
fulfillment. The baptism of John was important and valid in 
its place. The fulfillment of his baptism by the gift of the 
Spirit also marked its end. The Christian baptism supersedes 
the baptism of John (cf. 19:1-6), for in Christian baptism the 
gift of the Spirit comes upon the person baptized. "Spirit-
baptism" did not invalidate the baptism of John; rather it 
confirmed it. Apollos had only the baptism of John. However, 
since he did have the Spirit, he was not baptized again (18:25). 
The twelve disciples, on the other hand, were baptized by 
Paul since they did not have .t,Me Holy Spirit. !pollos may 
have received the Holy Spirit in a way similar to the 
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disciples.55 
Now we come to the Pentecost scene. First Luke describes 
the occurrence in two sensuous images. Then he gives the 
result of the incident, telling us what happened to the 
disciples. "And suddenly a sound came from heaven like the 
rush of a mighty wind, and it filled all the house where 
they were sittin.e:" (2:2). This is the first description of 
Pentecost. The Spirit's coming is described with the word 
, ~ I 
compared to 'f£ f" J,t &Vf s 'If Y,!f s (3 ,011 r:c s . 
':' 
~ 
'/'/.OS which is 
Luke does not _at once tell us that this ?K•s is the Spirit. 
We do not find out that he is talking about the coming of the 
Holy Spirit until later (2:4). There Luke tells us "they were 
all filled with the Holy Spirit." 
appeals to the ears of the reader. 
The first description 
"' The 'J,KO s which the 
people heard was like a "wind storming along" (cf. Gen. 1:2, 
LXX). The mighty and forceful sound filled the whole house 
in which the disciples were gathered. ~ The word 011C~ reminds 
us of Isaiah (6:4) where the prophet states that "the house 
-was filled with smoke. 11 1' Whether the word o,K•S refers to 
the temple or simply to an ordinary house cannot be determined 
from the text itself. However, since the writer is ca reful 
to use 1Ep;$ when he speaks of the temple (22 times), it seems 
very likely that he has reference to an ordinary house here 
, ~ 
rather than to the temple. For the Greek mind trt'O'J and 7rY£Cl,'cct 
55Bruce, The~ of ~, .Q.E• ill•, P• 386. 
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are related concepts. 
Spirit; so is ttfire." 
Indeed "wind" is a -symbol of the 
-In this as well as in the next panel 
Luke seeks to convey in intelligible terms what is really 
indescribable.56 Philo (De Decalogo 33) writes that God 
. ~ " ~ 
created an 7Jos on Sina.i which changed -into 'llvf (cf. 2:3), 
and this fire became audible to those far and near. 
The second impression which Luke conveys to the reader 
ie visual. "And there appeared to them tongues as of fire, 
distributed and r esting on each one of them" ( 2: 3). That 
the j'Aa66"' were objectively present can be seen from the 
' , 
verb aeq'4J (cf. 7:2,30; 9:17; 26:16; 1 Cor. 15:5,7). In 
the pas sive the verb means "become visible, appear. n57 The 
verb most likely is intransitive and should be translated · 
cg 
11appeared. 11 :;, That wi1ich has been described as 
9 
'!l•S before 
is now portrayed as S11t,M '('' jo!(e~, f .Aiffllt.l • ~f here 
is only a means of comparison for human understanding. Philo 
(De Decalogo 46-48} mentions that at Mount Sinai fire wa s t he 
bearer of the word of God. This word was heard by all f ar and 
near (cf. De Decalog 33). In Jus tin (Diologus ~ Trvpho 
Judaeo 88) fire is associated with the presence of t he Spirit 
at the baptism of Jesus . On the one hand, words are associated 
with fire; and on the other hand, the presence of the Holy 
56E. M. Bl:1iklock, "The Acts of the ADostles " Tynda le New Testament Commentaries, edited by R. V. G. - Tasker,Grana Ra oicts; 
Michigan: Wm. B. Eerdmans Publishing Company, 1951), PP• 54-5. 
57William F. Arndt & F. Wilbur Gingrich, A Greek-En~Jish 
Lexicon of thy New Testament (Chicago: The University of Chicago 
Press, c.1957 , P• 581. 
58Bruce, I.he Ac.t.a Qf t.b.e Apostles, .o.p. J::.it., PP• 81-2. 
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Spirit is also associated with fire. When the disciples 
had received the gift of the Spirit, they began to speak in 
"other tongues" (2:4}. The "distributed tongues" seem to 
have a close relationship to the "speaking in tongues." They 
were symbols of the power given them to speak the gospel to 
all people. The participle dtctj,t £ ftf();,«l!Yt?I is most 
likely middle here; the "tongues as of fire" distributed 
themselves upon t he disciples. In this connection the verb 
=> /n 
eKc:1,y, 6Et' presents difficulties. It is in the singular. 
The noun which grammatically should be its subject is 
plural. 71ilf is most likely not the subject since it is a 
descriptive genetive. Perhaps the writer thou.e;ht of one 
"tonp.:ue of fire" settlinf, down on each one of the disciples 
present. 
The "tongues" which appeared on the disciples' heads 
remi nd the reader of Jesus' baptism. After Jesus had been 
baptized, the Holy Spirit descended as a dove (Mt. 3:16; 
Mk 1:10; Lk J:22). Upon the disciples the Spirit descended 
in "tongues as of fire." The "Spirit-baptism" of the dis-
ciples seems to have two similarities to the baptis:n of 
Jesus. The one was already mentioned. But when we look 
closer, especia lly at the Markan narrative of Jesus' 
baptism, we note that also at his baptism the Holy Spirit 
came with "violence"; Jesus "saw the heavens being cleft" 
. .e / (Mk.1:10). The verb fJ,Xt;()f<£t1IJ11S does seem to suggest 
violence (cf. Mt. 25:51; Lk. 5:36; John 19:24; Act 14:4; 
23:7; Wis. 5:11}. If this interpretation is correct, we 
-• 
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would have here a count~rpart to the "rush of a mighty wind" · 
at Pentecost. 
Luke did not yet mention what the force was which had 
been heard as a "sound" anq then appeared as "tongues of 
fire." In verse four he tells us. He sta tes, "And they were 
all fill ed with the Holy Spirit and began to speak in other 
tongues, as the Spirit gave them utterance." This verse 
tells us in bald words the power behind all the commotion. 
In pictures Luke attempt~d to describe what went on. Luke 
chose the traditional symbols of ttwind n (cf. Ex. 37: 9; 
John 3:$) and "fire" (cf. Mt. 3:11; Lk.. 3:16). Luke goes on 
to describe wha t happened to the disciples. "They were all 
filled with the Holy Spirit." This is what really took 
place. The Holy Spirit was the power for the "speaking in 
tongues." He made the miracle possible (cf. 4:8,31; 8:17-19i 
10:44-47; 11:15,24; 13:2; 19:6). There has been considerable 
discussion concerning the nrecise meaning of /.r/1rr1s /),/1f ttls 
Haenchen59 argues tha t the whole story of Pentecost is a Lukan 
construction. The only historical evidence which Luke had was 
to the effect that the disciples received the Holy Spirit. 
Most of those present understood GreAk and Aramaic. There 
does not seem to be any need for forei gn languages. 60 There 
is most likely a connection between the "appearance of tongues" 
59.QE. cit., p. 132. 
"o 0 Blaiklock, .QB• cit., PP• 55-57. 
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and the "speaking in tongues. 1161 The Holy Spirit granted 
the ability to speak in other toniu.es. This speaking was not 
normal. The Holy Spirit drove them to speak. The reason why 
some understood what was said and others did not seems to lie 
with the listeners, whether they were recepti Ye or not (cf. 
1 Cor. 1:18). The speaking of the disciples was ecstatic but 
intelligible. The natural response to Peter's speech would 
seem to underline this fact, for those present were convicted 
by his words. The verb /.,,."fJf(r','t«1 seems to stress 
the ecstatic, for this term is used in connection with 
"weighty and oracular utterances" (cf. 1 Chr. 25:1; Micah 
5: 12; Act 2: 14; 26: 25) • 
The day of Pentecost was the day of the reception of 
the Holy Spirit (l:~ cf. Lk. 24:49). The disciples were 
ready for the task--to witness of Jesus Christ "to the end 
of the earth." I i.!mediately after this incident the disciples 
began to vdtn~ss. One of the two promises of Joel (3:1-5) 
had come true. The Spirit had come. The end of the world, 
however, was not yet. The disciples had to carry the message 
of Jesus to the end of the earth. Then the end wonld come. 
Unde~ the power of the Holy Spirit the disciples proclaimed 
and still proclaim ~he gospel of Jesus, the Christ, until 
the end comes. 
6lWikenhauser, Q.12• cit., P• 33. 
• 
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Baptism Without Mention of the Holy Spirit 
We have considered the three categories in which the Holy 
Spirit is mentioned. In this section we want to look at those 
passages which do not mention the Holy Spirit tn connection 
with baptism. Si nce there are a number of references to 
baptism without mention of the Holy Spirit, it would seem as 
though Luke could conceive of a baptism without the Holy 
Spirit. Howev~r, as vre' study thP,SG passaees, we shall see 
that this is not the case. The gift of the Spirit was so 
naturally and regularly associated with baptism that Luke 
did not have to mention the Holy Spirit every time he men-
tioned baptism. The readers would naturally assume that 
those baptized received the Spirit. 
Our first passage underlines this poin-t. After Peter's 
I Pentecost sermon there was a great number of people who 
accepted the gospel. "So those who received his word were 
baptized, and there were added that day about three thousand 
souls" (2:41). When these people asked Peter what they 
should do, he called them to repentance and baptism. Those 
who believed Peter's word submitted to baptism. The phrase 
' ' ~ 0 , f"'£~ o uv begins a new section; it also establishes 
connection with the prec~ding.62 This section begins a new 
thought, yet this thought is connected with what went on 
before. This is important to remember. We notice that Luke 
62Bruce The Acts of the Aoostles, .Q.12• cit., P• 99. J ~~~ --~~~ 
73 
does not mention the gift of the Spirit in connection 
with the baptism here. When Peter called the listeners to 
repentance and baptism, he promised them the gift of the 
Spirit (2:38). Either these people did not receive the Holy 
Spirit in spite of Peter's promise, or they did receive him 
but Luke does not mention it since he could assume that the 
readers would infer this. If these people did receive the 
Holy Spirit even though Luke does not mention the fact--this 
seems to be very likely in view of the context--we have one 
instance in which baptism and the gift of the Spirit were 
so closely associated that the mention of one would immediately 
recreate the total baptisma l situation. · This conclusion is 
also supported by the followi:ig verses. The converts joined 
the fellowship of Christians, in whose midst the Holy Spirit 
dwelt (cf. 9:31).63 
In this connection caution is in order. We cannot tie 
the Holy Spirit to baptism as such. If we do, the conversion 
of Samaria will not harmonize (8:12-13,15-17}. Philip baptized 
the Samaritans after they had come to faith in the Christ, whom 
.. 
he preached. However, the text seems to indicate that they did 
not receive the Holy Spirit until Peter and John came to them 
and prayed that they might receive the gift of the Spirit. In 
this case it would seem that baptism and the gift of the Spirit 
are separated by a short period of time. 
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Let us look at the text a little more closely. "But 
when they believed Philip as he preached the good news about 
the kin?.dom of God and the name of Jesus Christ, they were 
baptized, both men and women" ( 8: 12}. The ve rbal force of 
I' > C- I 
· 7Ttl,rt!uw and GH0C'J£)0,-,'1 (2:41) seems to be quite similar. 
The people at Pentecost "received0 ·the word of Peter, and then 
they were baptized. These people "believed" the preaching of 
> , 
Philip, and then they ·11ere baptized. The aorist ~.,,.,.T~flflltt 
seems to be ingressive, "when they came to faith 
" • • • 
:F'ai th :preceded baptism, faith which came about throug h the 
preaching of Philip. There is a close link between faith 
and baptism. 'i'he converts received baptisni after they had 
come to faith. 
The work of Philiy made such an impression on Sirion, 
the iragi.cian, that he too became a believer. After he was 
baptized, he constantly followed Phi lip (8:lJ). Formerly he 
had a great follm•Tinc . ·However, he had not only lost his 
following; he hir.iself had become a follower. What a witness 
to the power of the gospel! Whether his motives were fully 
honest or not, does not detract from the force of the fact 
that he did attach hirr.self to Philip. 
Since these disciples did not receive the Spirit until 
Peter .~nd John came to Samaria, baptism c.nd the gift of the 
Spirit must have been separated., or were thought of as being 
separable. Most likely such a separation was u :-iusual, yet 
not singular. There may have been other occurrences of like 
nature. The Spirit is associated with baptism, but does not 
1 
" ' 
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necessarily con~ as a consequence of it; the association is 
rather loose. Yet the .association is maintained, for the 
Spirit comes most of the tL.:1e after baptism, or better, in 
the baptisma l context. On the basis of the text it seems 
best to conclude that the Samaritans did not receive the 
Spirit w1til Peter and John came and transr1itted him to 
tberu. 
In the first two instances we had a more or less clear 
indication that the baptized received the Holy Spirit after 
their baptism. The baptism of the eunuch presents more 
diff iculties in t his respect. Nevertheless, there are some 
clues which mi ght be able to. help us. After Pa ilip had 
explai.ned the pericope whic:i the eunuch was reading (Is. 
53: 7-S) , the eunuch asked Philip, "What is t.o prevent mr 
being baptized?" (8:37). He had f aith and there was water. 
Most likely Philip had spoken about baptism to the eunuch. 
He was ready for it. When the eunuch ha.d brought his chariot 
to a halt, both of them went down into the water, and Philip 
baptized him. S}nce Philip did not answer the eu."'luch' s ques-
tion-Mc.a, it wo,\ld seem that Philip's agreement was assumed. 
When the twc came out of toe water, the Spirit carried Philip 
away. The eunuch, however, ttwent on his way rejoicir,gn 
(8:39). The eunuch's rejoicing is not mere padding. It 
ma y indicate that he had received the Holy Spirit, for the 
Spirit is associate d with joy in Luke (Lk. 1:41-:4'2; Act 8:8; 
13:.5a; cf. Rom. 14:11; Gal. 5:22; 1 'l'hes. 1:6). The joy may 
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have be~n a result of the Holy Spirit's presence.65 
The baptism .of Saul is another incident in which the 
gift of thP- Spirit is not mentioned in immediate associa-
tion with bdptism, y ,"3t in tht1 con-t-.nxt it is stated th2.t Paul 
was to receive the Holy S!)irit. This incident helps strengthen 
the argument that the Holy S:1irit was . associated with baptism. 
Since there is no mention that the gift of the Spirit came 
later (cf. 8:12,17), we may conclude that Paul received the 
Holy Spirit after baptism, especially since the gift of the 
Spirit is mentioned in the context (cf. 2:38,41). 
When Ananias had entered the house where sa·u1 stayed, 
he came over to him, placerl his hands upon him and said, 
"Brother Saul, the Lord Jesus, who appeared to you on the road 
by which you came, has sent me that you may regain your sight 
and be filled with the Holy Spirit" (9:17). Since there is 
no mention of the Holy Spirit after baptism, some commentators 
(Bengel and Bruce) feel that the laying on of hands trans-
mitted the Holy Spirit (cf. 8:17; 19:6). Others (Bauernfeind, 
Steinmann, and Wendt) think that the Holy Spirit came upon 
Saul after baptism. The laying on of hands was_for the purpose 
of restoring Saul's eyesight. 66 As far as the ·text goes, 
either of these solutions is possible. Jesus had sent Ananias 
65G. w. H. Lanpe, The Sea l of the SDirit (London-
Longmans, Green and Co., 1951), pp. 64~65. 
66 . 
Stei nttan.n, .Q.Q. ill• , P • 91. 
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to give Saul sight and the fulness of the Holy Spirit. 
The layine on of hands might indicate his reception. In 
two incidents in which the Holy Spirit was granted through 
the laying on of hands, baptism preceded the gift of the 
Spirit. Peter and John (8:17), and Paul (19:6) laid their 
hands on baptized disciples and they received the Holy 
Spirit. There is a similarity in these three stories. 
However, there is also a difference, the important incident 
mentioned above. The sequence of incidents which Ananias 
mentioned to Saul seems to support the assertion that the 
Spirit did not come through the laying on of hands but 
rather after baptism, for Ananias stated that Paul was to 
receive his eyesight first, and then receive the Holy 
Spirit (9 :17). Most likely Luke did not mention that Saul 
received the Holy Spirit, since Ananias had promised him to 
Paul after his eyesi ght had been restored. The gift of the 
Spirit came upon Saul after the baptism. 
This passage too strengthens the argument that the 
Holy Snirit was closely associated with baptism. The Holy 
Spirit was promised Saul by Ananias. He would come upon him 
I 
after his eyesight was restored. After his eyesight had 
been restored, "he rose and was baptized" (9:18). At this 
time the promise of Ananias was fulfilled. Saul received the 
Holy Spirit (cf. 9:17}. 
When Paul pleaded his innocence before the Jews (22:3-21) 
he mentioned a statement of Ananias. "And now why do you 
wait? rise and be baptized, j nd wash away your sins, calling 
f 
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on his name" (22:16). . ~ / Since a110Jo11w has reference to 
baptism (1 Cor. 6:11), we can establish a connection with 
the answer of Peter to the listeners at Pentecost (2:38). 
In baptism their sins would be washed away and they would 
receive the gift of the Spirit. If this connection is proper, 
then this reference too would support the thesis that Saul 
received the Holy Spirit after baptism. 
There is another baptismal incident in which we may 
have a clue to the reality of the Holy Spirit's operation. 
On their second missionary journey Paul and Silas were in-
volved in some difficulties in Philippi. They were thrown 
into jail until the next day. During the night an earthquake 
freed all the prisoners. The jailer was ready to kill him-
self when Paul intervened. "Men, what must I do to be saved?" 
he cried (16:30). Paul responded, "Believe in the Lord Jesus, 
and you will be saved, you and your household" (16:31). 
Whether the jai~er knew the full implications of the word 
"C:Jw or not, is not really to the point. Luke wants to 
point out with this incident that the real salvation lies 
in Jesus Christ. This was what Paul told this man, who did 
not know whether he was coming or going. Then Paul proceeded 
to instruct the jailer and his house in the "word of God," 
the gospel. Right after the instruction the jailer showed by 
his actions that he had faith in the Lord Jesus. He took the 
prisoners to the prison _well and washed their wounds. They in 
turn washed him with the water of life, him and his whole 
household (16:33). There is no mention of the Holy Spirit. 
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However, in the following verse we read about his joy. In 
the story of the eunuch we already pointed out that in Luke 
there is a close connection between joy and the Holy Spirit. 
-~ / 
If this holds, then '1//AA/qJ«ro would be an indication 
that these people at Philippi had also received the Holy 
Spirit after baptism as that eunuch had received him.67 
Now there are two baptismal incidents left in which we 
have no clue at all in the context, which might permit us 
to con·clude that the Spirit had been received. However, if 
we examine these two stories against the background of what 
we have said before, then we shall see how they fit into the 
total baptismal pattern, and the baptism-Spirit relationship. 
The first incident of this nature we have in 16:15. This 
is the story of Lydia's conversion. "And ·~hen she was baptized, 
with her whole household, she besought us, saying, 'If you 
have judged me to be faithful to the Lord, come to my house 
and stay.' And she prevailed upon us." Luke does not 
recount the baptism of Lydia. He merely states that after 
she was baptized, she asked them to stay at her home. The 
stress in the stor y seems to lie on her willingness to take 
the missionaries into her home. The action of Lydia was a 
proof of her conversion.68 In the other two "whole-house" 
baptisms it is the man of the house and his household that are 
67Lampe, The Holy Spirit in the Writings of St. Luke, 
.Ql2• ill• ' p. 1%. 
6BBruce, The ~ of Acts, .Ql2• cit., pp. 331-2. 
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baptized. Here it is a woman and her household. This has 
led some commentators (Bruce, Steinmann) to suspect that she 
was not married at this time. Until now the missionaries 
most likely lived on their own means. From this time on they 
could draw on the resources of this wealthy woman. 
Lydia came to faith in the Lord through the word of Paul 
(16:11+). Upon the confession of her faith she was baptized. 
The text does not mention that she received the Holy Spirit. 
From the connection which we have established between baptism 
and the Holy Spirit it would seem logical to assume that Lydia 
and her household did receive the Holy Spirit. Luke may not 
have found it necessary to mention this since he could safely 
leave this to his readers to infer after having read the book 
so far. 
The last incident takes place in Corinth. When Paul 
arrived in Corinth, he went into the synagogue to preach 
Jesus, the Christ of God. Since the Jews refused to listen, 
he left them and went to the Gentiles. Through the preaching J 
of Paul many people came to faith. "Crispus, the ruler of 
the synagogue, believed in the Lord, together with a ll his 
household; and many of the Corinthians hearing Paul believed 
and were baptized" (18:8). Through the preaching of Paul 
these people came to faith in Christ. When they had declared 
their faith, they received baptism. This incident, like the 
two preceding ones, brings faith and the preaching of the 
word into closest connection. The preaching of the word 
created faith in the hearts of these people. Faith precedes 
.II 
i 
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baptism. When these people evidenced faith, they received 
baptism. Since the Spirit is associated with baptism, we 
would naturally infer that these people too received the Holy 
Spirit unless there were something in the text which would 
make such a conclusion impossible. Lampe states the point 
well when he says: 
It is fairly clear, in view of Acts 2:38 and the 
prophecy of Joel, that St. Luke believes the gift to 
be conferred on all Christians, and it is very 
probable that he deems it unnecessary to mention in 
every case of baptism that the baptized pers on 
received the Spirit. It could safely be left to 
his readers to infer so much .69 · 
The last section has no independent value. However, · 
it is of great importance if we view it on the background of 
the other passages in which the gift of the Holy Spirit is 
clearly mentioned. ~rr we proceed in this manner, we see how 
natural it was for Christians to connect the Holy Spirit with 
baptism. Luke did not have to menti on the fact tha t the 
baptized received the Holy Spirit every time a baptism took 
place. When it was imperative for the incident that Luke 
mention the gift of the Spirit in connection with ba ptism, 
he did {cf. 2:Jg; 8:12,17; 10:44-48; 19:5-6). But when 
there was no such stress on the critical importa nce of the 
incident, then Luke mentioned only the baptism without 
stating specifically that these people received the 
Spirit. This the readers could supply, for t hey knew that 
baptism without the gift of t he Spirit was a n anomaly 
{cf. 19:2-4). The two belonged together. 
691ampe, The Holy Spirit in the Writings of St. Luke, 
ill•, P• 198. 
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CHAPTER IV 
THE BAPTISMAL COMPLEX 
The Baptism of Jesus Christ 
Before we look at the baptism of Jesus itself, we 
want to consider the baptism of John. \4'hat kind of baptism 
was it? What did it give'? What was its purpose? 
The kind of baptism which John administered in the 
Judean desert was quite novel. It was "baptism of repentance 
for the forgiveness of sins" (Mk. 1:4). As far as we know 
there was no baptism quite like that of John. Among the 
Jews we do find a kind of "baptism," ritual ablutions. A 
person ritually unclean had to wash himself before he could 
return to the community (Lev. 15:5-S,10-13,21-22,27; 16:26, 28; 
17:15-16). . w In the Qumran sect too such ritual ablutions were 
carried out (Manual of Discipline III 4-5, 9; IV 2~ V 13; 
Zadokite Document X 10-13). In these ablutions the person 
himself carried out the "baptism" (cf. Lev. 15:5-&, Zadokite 
Document X 10-13). By these "baptisms" a person could cleanse 
himself from ritual uncleanliness. In the baptism of John, 
however, the idea of ritual uncleanliness seems to be absent. 
He did not deal with ritual impurity but with sin (Mk. 1:4). 
From the above passages it seems evident that the washings 
among the Jews 1<.·ere repeated whenever a person had become 
ritually unclean. The baptism of John, on the other hand, 
was not repeated ; it was ·given only once {Lk. 3:7-8). 
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The only baptism vaguely resembling the baptism of John 
was proselyte baptism. God had chosen Israel for his special 
people; they were a holy nation from among all the people on 
earth. Gentiles were unclean since they were outside of the 
camp of Israel.l If a Gentile wanted to join the Jewish 
community, he had to go through the experience of the exodus, 
for" ••• the convert ed stranger must enter the 'promised 
land' as Israel had done, through water." 2 How did the 
· Gen ti le enter the promised land ntt1roug~ watern '? He was 
circumcised , if a male:! , and had to bapti ze himself in the 
presence of Jewish authorities. Baptism represented his 
exodus from Egypt.3 Thus he entered the promised land and 
became a member of the chosen race. 
Proselyte. baptism was usually associated with circum-
cision. Ho'Hever, in the case of women baptism alone was 
administered. When an argument arose as to which was more 
important, baptism or circumcision, the Hillelite school 
held that baptism was the more illlportant, since it could be 
adcinistered to male and female alike.4 
lJoachim Jeremias, nner Ursprung der Johannestaufe," 
Zeitschrift f ur die neutestamentliche Wissenschaft, XXVIII {1929), 312-20. ~ 
2Geoffrey w. Lampe, The Seal of the Spirit (Longmans, 
Green and Co., 1951), p. 24. ~-
3Jeremias, .Q.:Q• ~., PP• 316-17. 
4w. F. Flemington, The New Testament Doctrine of 
Baptism (London: s. P. C. K., 1957), p:--7>. 
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The origin of proselyte baptism can be traced back to 
the first century A.D. At that time it was already well 
established as part of the initiation rite of Judaism. 
Since it was well established already at the end of the 
first century A.D., it most likely goes back to the early 
part of our era, or even furthe r.5 
In the baptism of John then we have some resemblance 
to proselyte baptism. John went out into the desert. He 
began to preach, calling people to repentance, "for the 
kingdom of heaven is at hand" (l,Jit. 3: 2). He was calling 
peo9le out of their comfortable surroundings into the 
desert.6 He was preparing a people ready to meet God. In 
their present state all people were God's enemies. What 
separated them from God was not any ritual uncleanness or 
an infraction of the law. It was their total life situation. 
All men lived by their own impulse and not by the will of God. 
When John called people into the desert, they were asked to 
repent, "for the kingdom of hea vEm was at hand." (Mt. J:2). 
Only those would be ready for the approach of the kingdom 
,c. Arro 
who turned away from their present egocentr"-ism," turned to 
God. Noth j ne; co uld save a person but this "exodus"; he had 
to experience the "exodus" if he wanted to be ready. Once 
5Jeremias, ~· cit., p. 313. 
6At the exodus God brought his people through the Red 
Sea into t h e desert. In proselyte baptism the convert re-
lived the exodus of Israel. John called to a baptism in the 
desert • 
II 
he experienced it, he was ready to meet God. John baptized 
those who obeyed his call and repented. 
The baptism of John was a bath of death and life. He who 
submitted to it thereby left behind his former way of life and 
established a new one. He became part of the people waiting 
for God, who was comin~. The baptism of John was a passage 
from a people doomed undar God's judgment to a people ready 
to meet God, who was about to come. 
The most important aspect of the baptism of John was 
the forgiveness of sins. Sin wns the basic problem of man. 
Man hc:.d turned his back on God; he wanted to live by his own 
will. Such a way of life, however, meant ultimate destruc-
tion, for it was lived away from God. God had created man 
to live under him forever. John came and called peopl'3 to 
repent while it was still time. God was on his way to meet 
his people. He wanted to establish a new relationship with 
man. Through John, God readied a people for himself. Those 
who obeyed John's call, repented and were baptized, were 
ready for God's visitation. 
God ca~e to his people in Jesus Christ. Those who had 
listened to John later also received Jesus (cf. ,John 1:37). 
Those who did not take John sP-riously, were not ahle to 
receive Jesus (Mt. 21:23-27). The tax-collectors and the 
prostitutes believed John (Mt. 21:32}. They were the ones 
who also received Jesus (Mt. 9:10}. Those 't'mo did not listen 
to John, could not receive Jesus, for they were not ready for 
God's coming through him. John's call to repentance was 
J 
'j 
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urgent. There was not much time le.ft. He was marking the 
faithful bef'or e the coming of the Lord in judgment (cf. 
Ez. 9:4-11). Barrett says, 
••• those who were in this way made secure 
against thG eschatological futura were banded 
together in the ranks of the true Israel; or better, 
their sacurity lay tn their memb~rship of the puri-
fied people of God, which they entered in a manner 
analop;ous to thc1t in which a proselyte was initiated 
into the ordinary Judaism of the time.7 
This was the kind of baptism to which Jesus himself 
submitted. What did this mean for him and his work? John 
was preparing a new people of God by the "sacrament of the 
new age." In submitting to John's baptism, J eisus made plain 
that he assented to John's ruission and message. Both John 
and Jesus stood in the same prophetic and eschatological 
tradition. They were harking back to what God had said and 
done, and they were looking forward to what he was goini to 
do, yes, what he was doing right then and ti1ere. Like the 
other people Jesus submitted to the baptism of John. T11ey 
forsook their old allegiances and began a new way of life. 
Jesus became part of t his movement. With the people~ 
experienced the exodus to the promised land. 
This ~eans that Jesus toe (as of co~r5e we know 
was the case) was concerned about the near approach 
of the KingdoI!l of God and the ethical demands which 
its imminence made.8 
7~harles K. Barrett, Th~ Holi S~irit and the Gospel 
Tradit1.on (London: S. P. C. ,<., 1958,, P• 34. 
8Ibid., P• 35. 
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Now let us look at the three accounts of Jesus' baptism. 
It is commonly held among scholars that the account of Mark 
is the more original of the three.·· The accounts of Jesus' 
baptism becomes more complex as we pass from Mark to Matthew, 
to Luke. 'fhe appearance of the Holy Spirit is de.scribed more 
concretely too. In Mark we have the account in the first 
chapter (vv. 9-11). 
In t hos e days Jesus came from Nazareth of Galilee 
and was baptized by John in the . Jordan. And when 
h e came up o-..it of the water, i mmedia tely he saw the 
heavens opened and the Spirit descending upon him like 
a dove; ana. a voice came from heaven, 0 Thou art rr.y 
beloved Son; with thee I am well pleased. 
The important points in this narrative are (1) Jesus was 
baptized, (2) he came up from the water, (3) he saw the 
heavens opened, (h) t he Spirit descended like a dove upon 
him, and (5) he heard a voice from heaven. In the Matthaean 
narrative we have a close correspondence to Mark. However, 
V~tthew mentions John's reluctance to baotize Jesus. Jesus 
.. 
persuaded John to baptize· him anyway, since he had to fulfill 
all righteousness. The Spirit is called the "Spirit of God." 
The voice from heaven speaks of Jesus in the third pers·on 
rather than in the second. 
Then Jesus came from Galilee to t.he Jordan to 
John, to be baptized by him. John would have 
orevented him, saying , "I need to be baptized by 
you, and do you come to rne?" But J esus answered 
him, "Let it be so now; for thus it is fitting 
for us to f ulfill all rigl~eousness.P Then he 
consented. And when Jesus was baptized, he went 
up i rxnedia t ely from t he wa.t ~r, :i~d behold, the 
heavens were opened and he saw the Spirit of God 
descending like a dove, and alighting on· him; and 
lo, a voice from heaven , saying, "Thi s is my 
beloved Son, with whom I am well pleased (3:13-17). 
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Luke too has some changes in his account of Jesus' baptism. 
The accent in Luke lies on Jesus' prayer rather than on his 
baptism. The Spirit is called the nnoly Spirit" while 
Matthew has th<'? "Spirit of God" and Mark simply 0 Spirit." 
The Spirit is a lso de~cribed as conirig upon Jesus in bodily 
form. 
No"' \·1hen all the people wer e baptized, and when Jesus 
also had been baptized .and way praying, the heaven was 
opened, and th6 Holy Spirit descentled upon h :l.m in 
bodily form, as a dove, and a voice came from heaven, 
17 Thou art my beloved Son; with thef3 I am well pleased." 
(3:21-22). 
FleMington9 points out that according to the Markan account 
the "si~nificance of the baptism was for Jesus himself." In 
Matthew's narrative both Jesus and John recognize tha signif-
icance of the baptism, for Matthew writes, " ••• and behold 
t he heavens were opened" (3:16). Luke ~mphasizes the objec-
tive character of the descent of the S~irit at Jesus' baptism 
with the phrase "in bodily form" (3:22). These observations 
are interesting and informative, but the delineation may be 
a little to~ rigid. The accounts cannot be fitted into a 
neat scheme like Flemington's. It seems that the account of 
Matthew varies in a greater degree from Mark than Luke's 
account. Even th0ue;h t he accounts do have different emphases, 
they agree fully in (1) that Jesus submitted to the baptism 
of John, (2) that he received the Holy Spirit, and (3) that 
the Father spoke to him from heaven. 
9
.Q:e. cit., p. 26. 
g9 
All three accounts of Jesus' baptism are Christological 
in nature. The person of Jesus can be understood only in the 
light of his Messiahship and the Holy Spirit. God anointed 
Jesus with the Holy Spirit to carry out the task which he 
gave him. At Jesus' baptism the promise of God to his 
ancient people came true (Is. 42:1-2). In Jesus the Son of 
God was present ready to undertake the task of the suffering 
Servant. 
The historicity of Jesus' baptism has been questioned. 
However the elimination of Jesus' baptism raises many more 
questions than it solves, and some of them much more funda-
mental. There are also difficulties which arise when the 
baptism of Jesus is not accepted. Usually the lesser is 
baptized by the greater. The Christian church saw in Jesus 
the gr.eater. Why would Christian writers portray Jesus' 
submitting to John's baptism if it had not been so? They 
would have spared themselves much embarrassment. Later the 
followers of John could point to the fact that Jesus had been 
baptized by John. From this they could claim tha t Jesus was 
inferior to John and that John was the Messiah and Jesus an 
usurper. Flemington lO feels that already Matthew's narrative 
(3:14-15) was trying to meet the objection "that Our Lord's 
submission to the 'baptism of repentance unto remission of 
sins' involved a tacit acknowledgment of wrongdoing." He 
concludes that this section is not historical; it is rather a 
lOihid • . 
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construction of Matthew. However, this seems to go further 
than the evidence. We really do not know much about John 
the baptist and his relationship to Jesus outside the gospels 
and Josephus. We are dependent on tha t which the gospels 
tell. When we doubt their historicity on this matter, we 
must do it mainly on the basis of our presuppositions. How-
ever, that later writers did have difficulties with Jesus' 
baptism is quite e-v·ident. Justin Martyr held that baptism 
served to identify Jesus · as the Christ of God. 11 Irenaeus12 
thought that Jesus received the Spirit to enable his manhood 
t .o carry out the task assi gned to him. For Jerome13 the 
baptism of Jesus pointed out to men which was the real 
baptism. According to Cyri114 Jesus worked by the Spirit 
which was in him. Already early in the history of the 
Christian church Christians had trouble in viewing the 
baptism of Jesus in the proper light. The difficulties 
which the baptism of Jesus at the hand of John could and 
did create for the Christian church are one reason why we 
can accept the baptism of Jesus as historical. 
There is, however, another reason for doing so. Jesus 
would not stand aloof from a movement which made people ready 
llDial. £• Tripho, $$. 
12Adver. ~. III.17,1. 
13nial. £• Lucif., 6. 
14Expli.9.. 12. 
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for God's visitation. Jesus thvught highly of John (Mt. 
11:7-11 Lk. 7:24-28). John, the greatest born of women, 
was the prophet of God come to call people to repentance and 
to prepare them for God's coming in Jesus, the Christ (Mt. 
3:2; Lk. 17:21). In Jesus God himself was present. Jesus 
counted himself among those people who were waiting for God's 
coming. In their midst he began the fulfillment of God's 
promises. He was the person for whom they were waiting. 
Through him they would have life. 
Yet when we have said that Jesus received the baptism 
of John, we have to add th8t he received more than just his 
baptism. He received the Holy Spirit. This "more" John's 
baptism usually did not give. When Jesus was baptized, he not 
only entered the community of those waiting for God's coming; 
he also received the Holy Spirit, and the commission for his 
mission--to make possible for men the gift of the Spirit (cf. 
2:38). In Jesus' baptism the baptism of John received the 
complement which Christian baptism was to grant--the Holy 
Spirit. The disciples, like Jesus, were to receive both 
elements, baptism from John and the Spirit from Jesus (1:5; 
2:JJ). The baptism of Jesus is very important for Christian 
baptism, for it became one of the reasons for its universal 
use in the Christian church. 
Flemington remarks: 
This .[the fact that Jesus received the Spirit at 
his baptism and was declared to be the Soi} would 
seem to suggest that in our attempt to describe the 
antecedence of Christian baptism we do well to give 
I 
~ 92 a conspicuous place to the baptism of 
our Lord.15 
But wha t is more important is tha t at the baptism of Jesus 
water baptism and the gift of the Spirit were associated. 
John could only promise the gift of the Spirit: When Jesus 
received the Holy S~irit after baptism, the promise came 
true in him. Lampe, The Sea l of the Spirit, _notes, "'l'he 
expected baptism with the Holy Spirit actually happened, so 
far as one of John's followers was concerned, when Jesus came 
to be ba ptized by him."16 
The baptism of John was the means which God used to 
anoint his Chosen One with the Holy Spirit. This datum 
points us ba ck to Isaiah (42:l cf. LXX) where the author 
states, "Behold my servant, whom I uphold, my Chosen, in 
whom my soul delights; I have put my Spirit upon him, he 
will bring f .orth justice to the nations." The suffering 
Servant is to be anointed ~ith the Holy Spirit and thus to 
become the Messiah. The suffering Servant as the anointed 
One is to bring the salvation of God to man. Davies notes: 
The descent of the spirit upon Jesus is both His 
inauguration to the office of the Messiah and at 
the same time the means by which He is equipped 
by that spirit for His ministry. The baptism is 
his anointing with the ruach of God; thereafter He is 
the Messiah, the Christ, i.e. the anointed one.17 
15QE. cit., P• 29. 
l6.Qn. cit., P• 32. 
17J. G. Davies, The Spirit, the Church and the 
Sacraments (London: The Faith Press, Ltd., 1954)-;---i:i. 18. 
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When Jesus received the Holy Spirit, there came a voice 
from heaven, "Thou art my beloved Son; with thee I am well 
pleased" (Mk. 1111). The Holy Spirit and the voice from 
heaven are associated. The other two accounts have the same 
association. The Holy Spirit descends on Jesus in the form 
of a dove (Mk. 1:10; Mt. 3:16; Lk. J:22). There is a Jewish 
tradition in which dove and voice are associatect. 18 In 
Berachoth Ja the writer states, "I heard a Bath Qol moaning 
as a dove 
• • • " 
Flemington further notes, "In comments on 
Eccles 7. 9 and 12. 7 the Bath Qol is connected with 'chirping' 
or ' with the voice of a bird' ."19 
There is also an association of Holy Spirit and dove. 
The voice of a turtle dove is "the voice of the Holy Spirit 
of s alvation" (Targum to Song of Solomon 2:12). With reference 
to creation the Babylonian Haggadah 15a states, "And the Spirit 
of God was brooding on the face of the waters like a dove 
which broods over her young but does not touch them." This 
last reference is rather suggestive. If we can draw a 
parallel between the Spirit's work at creati on and the 
Spirit's appearing at Jesus' baptism, we may see here a new 
creation taking place. God was at work in Jesus Christ 
restoring fallen mankind. Barrett asserts, " ••• a new 
lBThe "v.oice" is called ~ip n .g , "daughter of the 
voice"; the 'i1p 11¥,- is a substitute for the Word of God 
given through the prophets by the Holy Spirit. 
19op. cit., P• 28. 
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thing was wrought in the waters of baptism comparable with 
the creation of heaven and earth out of primeval chaos.n20 
Jesus was the firstborn of the new creation. 
This new creation, however, was not fully realized 
until Jesus had gone to the cross. He was to be the first-
born of the new creation, but through suffering. In Isaiah 
(42:~ cf. 53:10-11) it is stated that the Chosen of God, who 
is to bring justice to the nationf>, wi 11 do this through 
suffering. To accomplish this task God will give him his 
Spirit. At baptism Jesus received the Holy Spirit for his 
task and heard the voice from heaven calling him to be the 
suffering Servant, who is to bring about the new crea.tion. 
Jesus through death ascended to the Father. From him he 
received the Holy Spirit, whom he poured out en his disciples 
(2:33). All those who are baptized in his name also receive 
the Holy Spirit (cf. 2:J~ 8:1~ 10:4~ 19:5-6). 
At baptism Jesus received the Holy Spirit and the 
commission to be the suffering Servant. The reception of the 
Holy Spirit was the basis for his task (10:JS). We have here 
a complex of three ideas: (1) Jesus was anointed (2} with the 
Holy Spirit (3) for his task among the people. A similar com-
plex we find in Isaiah 61:1, "The Spirit of the Lord is upon 
me, because the Lord has anointed me to bring good tidings to 
the afflicted ••• " (cf. Lk. 4:18-19). There is no mention 
20 
.Qn. ill•, P• 39. 
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of his suffering death at the hands of men. But we have 
seen in a preceding servant poem of Isaiah (53:1-9) that he 
will die for the sins of the people. There is then an 
association of Messianic office, Holy Spirit, and the 
suffering Servant. This association constitutes the basis 
of the baptism narrative. Barrett notes: 
Accordingly, it appears that the Messiahship, since 
it underlies the office of Jesus as the Servant of the 
Lord, his status as son of God and the descent upon 
him of the Spirit, is the key to the understanding 
of the baptism narrative, and apart from it the whole 
event, as it is recorded in the Gospels, is meaningless.21 
There is an association of Messiahship, suffering 
Servant, and the Holy Spirit. But there is more. We also 
have an association between Son and Holy Spirit. When Jesus 
received the Holy Spirit, the voice from heaven declared, 
"Thou art my beloved son; with thee I am well pleased" 
(Mk. 1:11). We have here a conflation of two Old Testament 
passages (Ps. 2:7 and Is. 42:1). The Psalm reference gives 
the first part of the compound sentence, while the Isaiah 
reference gives the second. It seems to be clear that the 
selection of these two portions of Old Testament Scripture 
have been collated with a purpose. The voice declared Jesus 
to be the Son of God, on whom his pleasure rested, since he 
was going to carry out his will on tho cross. It would seem 
that there was no adoption taking place at the river Jordan. 
Rather Jesus was being manifested as the Son, who received 
21QE. cit., P• 44. 
96 
the Spirit for his task as the suf'fering Servant. Matthew's 
account has a note which underlines this. He reports Jesus 
as saying, "Let it be so now, for thus it is fitting for us 
to fulfill all righteousness" (3:15). Jesus came to fill 
, 
( 1rAljf0'4.J } all righteousness because he was the righteous-
ness which the law required. In him the law was filled 
completely. He was wha t t he law requirect. 22 In surrendering 
his life on the cross he sealed his obedience to the Fat.her. 
That he was the fulfillment of the law, of all righteousness, 
became fully evident at his death on the cross.23 It was the 
Son who received the Holy Spirit to fulfill all righteousness 
on the cross. Lampe notes: 
The ancient prophecies of the bestowal of ruach 
on the M.es :.:;iah find their realization in something 
far more profound, a permanent condition of unity 
with the Father, discernible throughout the earthly 
ministry and illustrated with special clarity in 
the prayer at Gethsemane.24 . 
When Jesus left the scene of his baptism, he was full of 
the Holy Spirit, re~dy for the task which his heavenly Father 
had assigned to him. He was ready to actualize God's new 
creation. When through his death he had ascended to his 
Father, he gave the Spirit to his disciples who were to carry 
the good news of God's re-creation to all nations. God made . 
22Henrik Ljungman, Das Gesetz Erf~llen (Lund: c. W. K. 
Gleerup, 1954), p. 124. 
2 J Ibid. , p. 9 5 • 
24Lampe, The ~ of the Spirit, .Q.E• cit., p. 35. 
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possible a recreation through baptism in the name of Jesus. 
Those baptized in his name would receive the Holy Spirit. 
In the baptism of Jesus this was prefigured and proleptically 
completed. 
Although the Advent of the New Covenant and the 
gem:r a i outpouring of th e Spirit s t ill awa i t t he 
death and resurrection of Jesus by which alone t hey can 
be brought into being, the age cf hope is already giving 
place to the age of fulfillment, and in t he light of 
that fulfillment the Christia.n inter;:>reter can look 
back ;g John's mission as the beginning of the Gospel 
• • • 
What, then, is the meaning of Jesus' baptism? It has a 
double thrust. {l) It foreshadowed the consummation of Jesus' 
work as the sufferi ng Servant; and (2) it made possible the 
gift of the Spirit to the disciples. The goal of Jesus' 
baptism was the cross. At the cross the baptism of John 
received its fulfillment, for there Jesus achieved a 
"baptism" for all men, a "general baptism." 26 In this 
connection Lampe writes, 
••• the Baptism of Jesus was proleptic, 
signify~ng and summing up in a singlB action the 
entire mission and saving work of the Servant-
rt;:'=s s iah, which was to be unfolded and revealed 
gradually in the course of his life~ death, 
resurrect ion, and ascension ••• ~7 
25 Ibid., p. 32. 
26oscar Cullmann, Bantism in t be Nev, Testament, 
translated by J. K. S. ReidfLondon: S. C • .M. Press Ltd., 
1950), p. 19. 
271ampe, The~ of the Spirit, .2.E• cit., p. 45. 
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This link between baptism and death is not a human 
invention. Christ himself forged this link. On two 
occasions he did this. When the sons of Zebedee asked to 
sit at his right and left hand, he replied, "You do not know 
what you are asking. Are you able to drinl: the cup that I 
drink, or to be baptized with the baptism with which I am 
baptized?" (Mk. 10:38). It seems to be quite evident that 
Jesus was referring to his death. Ho describes his death 
by the metaphors "cup" and "baptism." Perhaps Lampe is 
right when he calls attention to the metaphors. I~ may 
well be that Jesus was thinking of baptism and the Lord's 
Supper. Both baptism and the cup pointed to the cross. 
While talking to the peo?le Jesus remarked, "I have a baptism 
to be baptized with; and how I am constrained until it is 
accomplished!" {Lk. 12:50). He:re too Jesus seer.1s to have 
referred to his death. The connection between baptism and 
dea.th is empha.sized when we remember that Jesus himself did 
not baptize, only his disciples {cf. John 4:1-2). The reason 
for his not baptizing ~ay be this that for him "baptism" 
meant "death." Cullmann states: 
It is he, Jesus, who will not only baptize individual 
men with water like John the Baptist but will complete 
the general Baptism, for all men,,~nd once for all, at 
the moment of his atoning death.28 
The other thrust comes through not so much in baptism as 
in what surrounded it. The baptism of John did not give the 
28Q.£. cit., PP• 19-20. 
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Spirit. When the disciples of Jesus baptized, we hear 
nothing of the gift of the Spirit (John 4:1-2); in fact, 
John states that "as yet the Spirit had not been given, 
because Jesus was not yet glorified" (7:39). The Holy 
Spirit was still the promised Spirit (cf. Lk. 11:13;12:10). 
At the close of Luke's gospel we read, "And behold, I send 
the promise of my Father upon you; but stay in the city, 
until you are clothed with power from on high" (24:49). 
While Jesus was on this earth bodily, the Holy Spirit was 
working through him. Only after Pentecost was the Holy 
Spirit to work in and through the disciples. 
So f ar as Christ's followers were concerned, there-
fore, it wc1 s the completed baptisma of his death, and 
not merely His Baptism in the Jordan, which enabled 
them to receive the "Holy Spirit of promise." Indeed, 
for Jesus Himself the Spirit-baptism at the Jordan 
was in a sense proleptic, anticipating his "reception" 
of the "promise of the Holy Ghost" when he had been 
exalted at the right hand of God (Act 2:33).29 
The significance of Jesus' baptism for Christian baptism 
has generally been underestimated in the past. Seeing his 
baptism in the proper light helps to explain the importance 
of ba ptism in the early Christian church. It also helps to 
explain the association of baptism and the gift of the 
Spirit. After Jesus had been baptized, he received the 
Spirit. At Pentecos·t he poured out the Holy Spirit on his 
disciples. From that time on baptism and the Holy Spirit were 
associated in the baptismal context. At Jesus' baptism the 
291ampe, ~~of the Spirit, QE• cit., p. 41. 
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association of baptism and Holy Spirit was established. In 
Christian baptism this association was continued and still 
P~evails today. Jesus received the Holy Spirit for his task 
· as Messiah. The disciples received him to be witness for 
Jesus to "the ends of the earth" (l:S). 
The Association of Baptism and the Spirit 
We shall discuss the material from two points of view. 
First, we shall examine the relationship between baptism and 
the Holy Spirit. Secondly, we shall look at the time sequence 
of baptism and the gift of the Spirit. 
When we look at the relationship between baptism and 
the Holy Spirit in Acts we find three main categories. The 
first category is that one in which the baptism of John is 
contrasted with the baptism which the disciples were to 
receive (1:5; 11:16). The second category is the one in 
which the gift of Spirit is received right after baptism 
(19:5-6). And the third is the one in which the gift of the 
Spirit is received some time after baptism (8:12,14-17). 
The passages in which water and the Holy Spirit are 
contrasted constitute what is perhaps one of the most 
important categories, for they have a direct bearing on the 
question whether the disciples were baptized or not. The 
fact that these words are spoken by Jesus makes the contrast 
" all the more emphatic. Beyer states, "Wahrend die Johannes-
staufe nur auf das Kommen des Messias vorbereiten sollte, 
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bricht mit der Geistestaufe die Heilszeit selbst herein."JO 
At first glance it seems as though Jesus were placing the two 
baptisms in opposition to each other. Each one is apparently 
exclusive of the other. However, this does not seem to be 
the purpose of placing the two over against each other. The 
baptism of John was not an end in itself; it pointed forward 
to a greater, the baptism with the Holy Spirit. The baptism 
of John was preparatory for the Spirit-baptism which the · 
d . . l 31 iscip es later experienced. John's baptism was complemented 
by the gift of the Spirit. John's baptism a nd the gift of the 
Spirit at Pent ecost foreshadowed Christian baptism. In this 
baptism water and the gift of the Spirit were constituting 
elements. 
In Jerusalem Peter underscores this fact. When he 
preached to Cornelius in Caesarea, the Holy Spirit fell upon 
all those who heard him preach (10:44). Peter then ordered 
those people baptized (10:48), since they had received the 
Holy Spirit just as the first disciples had (10~47). The 
clause "just as we have" already alerts us to the fact that 
Peter had Pentecost in mind. However, there is an even 
stronger note. When Peter w~s questioned about his going into 
the home of a Gentile and eating with him, Peter pointed out to 
JOHermann w. Beyer, "Die Apostelgeschichte," Das Neue 
Testament Deutsch, edited by Paul Althaus and Johannes Behm 
{5th edition, G8ttingen: Vandenhoeck & Ruprecht, 1949), V, 8. 
31Bruce, The ~ of Acts, .QE• cit., p. 37. 
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his interrogators what happened. It was God acting 
through his Holy Spirit. While he was speaking, the Holy 
Spirit fell upon his Gentile listeners (10:44; 11:15). The 
scene in the house of Cornelius reminded Peter of Pentecost, 
for he stated, "And I remembered the word of the Lord, how 
he said, 'John baptized with water, but you shall be baptized 
with the Holy Spirit'" ( 11: 16). These people received the 
Holy Spirit just as the disciples had received him (11:15). 
Peter did not dispense with baptism. He commanded that these 
people be baptized. This fact points up how closely baptism 
and the Holy Spirit were associated. Whether baptism or the 
gift of the Spirit came first, was not so important as that 
both of them should be present. Wherever one was present, 
there the other must also be. Wherever one or the other was 
missing the disciples did not consider such a person fully a 
member of the Christian fellowship ( 8 :.15-17; 19: 1-6; cf. 
18:25). 
From the fact that Peter links the two occurrences so 
closely, and the fact that in the latter baptism is definitely 
administered, it would seem that the Cornelius incident (10:44-
4~ cf. 11:15-16) underlines the unity of thought of 1:5, where 
we have the promise of t he gift of the Spirit. There is thus 
established an associa tion of concepts which seems to tie 
water baptism and Spirit-baptism very closely. Spirit-baptism 
is actually the completion of the water-baptism which John 
administered. When the disciples began to baptize, we find 
the two united and present in one rite. 
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As we turn from the first to the second category 
(19:5-6), we come to what can be called the most perfect 
case history on the relationship between baptism and the 
Holy Spirit. In this situation we find three factors: (1) 
baptism in the name of the Lord Jesus, (2) the laying on of 
hands, and (3) the reception of the Holy Spirit. At Ephesus 
the Holy Spirit did not fall upon the people during the in-
structions of Paul •. Paul laid his hands upon them, and they 
received the Holy Spirit •. In his call to repentance on 
Pentecost Peter does not mention the laying on of hands. 
He promised the gift of the Spirit as a consequence of 
baptism. How the Spirit was going to come upon the converts 
Peter does not mention. "Those who received his word were 
baptized," but we do not read whether they received the Holy 
Spirit or not (2:41). If they did receive him, we are not 
told how, whether directly as the disciples and Cornelius 
did, or through the mediation of the apostles' hands. 
In both of these narratives (2:38; 19:5-6) we have a 
close association of baptism and the Holy Spirit. We also 
notice that baptism precedes the gift of the Spirit. This 
seems to have been the case quite generally. The number of 
references in which baptism alone is mentioned seems to 
support this point of view. If these people did not receive 
the Holy Spirit, then the promise of Joel had not been ful-
filled (2:17 39; cf. Joel 3:1). The gift of the Spirit was 
for all who came to faith through the word of the disciples 
(2:38-39). These two passages are the most solid. Using 
• 
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these as a basis of operation we can try to grasp the mean-
ing of the other passages in which baptism and the Holy Spirit 
are associated. Viewi ng the other passages .from this vantage 
point definitely gives us a greater insight into the others. 
We are able to detect nuances which we might otherwise have 
overlooked. We see little hints and suggestions which make 
the others meaningful in the context establi shed by these two 
passages. 
The l aying on of hands has some importance in this con-
necti(m. It is mentioned once more with definite reference 
to the gift of the Spirit (8:17). As for the other reference 
{9:17), this passage may have reference to something else than 
the gift of the Spirit. The text mention~ the laying on of 
hands only before baptism ( 9: 17) • We would take exception t ·o 
Swete's statement: 
The f acts create the presumption that the laying on 
of hands after baptism by an Apostle was a recognized 
custom of the whole Church and one which it had 
pleased God to honor with special gifts of the 
Spirit of Christ.32 
The laying on of hands after baptism occurs only twice 1_n 
Acts. From this we cannot infer the existence of a custom. 
Gcd honored the laying on of hands by the gift of the Spirit. 
But it cannot be shown from the Book of Acts that the whole 
church ever practiced it. 
32Henry B. Swete, The Holy Spirit in the New Testament 
(London: Macmillan and Co., 1921), pp. 107:S: 
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As we come to the third category, we confront a somewhat 
Peculiar situation. Some scholars33 construe from this narra-
tive that baptism was not the important sacrament, but the 
laying on of hands J. • The main passage on which they rest their 
thesis is this one (S:17). They emphasize this one occurrence 
so much that they overlook the context and the missionary 
emphasis of the book.34 
There does not seem to be any passage in the Book of 
Acts which states explicitly that the gift of the Spirit was 
given in baptism. But we read in several passages that the 
people received the Holy Spirit either shortly before baptism 
(10:44-48) or right after baptism (19:5-6). The Samaritan 
converts, however, did not receive the gift of the Spirit after 
baptism. Why Phi lip did not grant these converts the Spirit 
the text does not tell us. We only read that Peter and John 
ca~e to Samnria and gave them the Holy Spirit. From the con-
text we discover that the conversion of the Samaritans was 
an important step toward the Gentile mission. For this 
reason God may have wanted to make sure that the disciples 
in Jerusalem would be fully cognizant of this fact. God was 
leading the disciples toward the conversion of Cornelius. With 
the granting of the Holy Spirit the disciples acknowledged 
God's action. They accepted the converts into their fellow-
33nix, Thornton, Mason 
34Lampe, The~ of the Soirit, ..QB• cit., p. 72. 
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ship. This incident was preparatory for greater things to 
come. 
Here we also have a close association of baptism and 
the gift of the Spirit. Even though the converts did not 
receive the Holy Spirit ri~ht after baptism, and this for a 
good reason, they did receive him not long after their 
baptism. Th~ eift of the Spirit completed the baptism which 
they had received from Philip. The Christian baptism included 
both elements, baptism and the gift of the Spirit. In the 
Christian church the Holy Spirit and baptism were always 
associated. 
In the baptism-Spirit association we h2ve a complex of 
ideas: (1) the preaching of the word, (2) faith in Jesus, 
(3) baptism, (4) the remission of sin, (5) the laying on of 
hands, and (6) the reception of the Holy Spirit. In the 
different chapters these various elements appear with greater 
or lesser emphasis. Some of them may even be omitted. But 
three of these elements are always present: (l} the preaching 
of the word, (2) baotism and (3) the gift of the Spirit. 
As a rule, baptism preceded the gift of the Spirit. 
However, before baptism was administered, the person was 
called to repentance. If he responded in faith to the call, 
then he received baptism (cf. 2:38; 8:1~ 19:5). The gift 
of the Spirit followed after baptism. This is the reason why 
Paul was dubious about the "disciples" in Ephesus (19:2). If 
they had received Christian baptism, they would have the Holy 
Spirit. However, according to the account of Acts we cannot 
• 
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say that baptism gave the Holy Spirit; rather we have to 
say that the gift of the Spirit came usually after baptism. 
In general we seem to have a progression fran the preaching 
of the word through faith to baptism and the gift of the 
Spirit. In this progression some steps may be omitted. 
This may be the explanat i on for those passages in which 
baptism alone is mentioned. There is thus a close rela-
tionship between baptism and the gift of the Spirit, but 
this relations hip is not causal. Bapt ism does not give the 
Holy Spirit. He comes to the believer after baptism. 
Stonehouse seems to have found a happy formulation: 
T:ie t wo ffiaptism and the Spiriy are intimately 
associated, a nd the gift of the Spirit may well 
be regarded as the normal concomitant of baptism, 
but it never appears as the inevitable or immediate 
consequence of baptism.35 
The reason why baptism and the gift of the Spirit are so 
closely associated may perhaps go back to the baptism of 
Jesus. h.fter his baptism he received the Holy Spirit. When 
he later gave the Holy Spirit to his disciples and they began 
to baptize people, water baptism and the gift of the Spirit 
were associated as the outer and inner reality of the'tacra-
mental rite.n.36 
35N. B. Stonehouse, "Repentance, Baptism and the Gift 
of the Holy Spirit," Westminster Theological Journal, XIII, 
l ( November 1950) , 14 • . 
36Lampe, The~ of the Snirit, 2£• cit., pp. 34-35. 
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In this section we noted two emphases. On the one 
hand we have the close connection between baptism and the 
gift of the Spirit. Christians usually received the Holy 
Spirit after baptism. On the other hand, the writer does 
not say that t he Spirit was not given through baptism. The 
Spirit came rather afte r baptism. Baptism and the gift of 
the Spirit a r e co-ordinated in the Book of Acts. 
Instances Where Only One Factor Appears 
The bestmval of the Holy Spirit at Pent ecost presents 
more difficulties t han the Cornelius incident, though both 
occurrences are closely relatect.37 Yet at Pentecost the 
disci ples were not baptized after they received the Holy 
Spirit. At Caesarea the peo?le werA ba , t ized . Si r.ce Peter 
sta t ed, "Gan any one f orb:i.d water for ba;:,tizing these people 
who ha ve r eceived the Holy Spirit just as we have" (10:47), he ' 
seen;s to i mply th,,t t h e d i sciples too ha d received baptism. 
Again when he remarked, 11 I f then God gave the sal'!le gift to 
them as he gave to us when we be lieved in the Lord Jesus 
Chri s t, who was I th2. t I could wj_thstan d God" (11:17), he re-
eri1phasized the point of similarj_ ty. Why was baptism so 
important to Pet er at Caesarea? When we assume t hat baptism 
was a lso ·wha t t.he dis ciples h8d received before the Holy 
Spirit came upon them, then we can understand why Pet er could 
n0t think of the Hcly Spirit without ba ptism. For h i m baptism 
37swete, .912. ~-, p. 29. 
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and the Holy Spirit went hand in hand. 
What is the evidence which leads us to assume that the 
disciples received the baptism of John? There are no explicit 
statements in the New Testament which would support such a 
supposition. Since this is the case, we cannot construct an 
air-tight case. However, we can show that it is not only 
possible for the disciples to have received baptism from 
John; it is quite probable. The first piece of evidence 
which we want to submit is the well-known fact that two 
disciples, John and Andrew (John 1:37-40) were disciples of 
John. Whether any more of the disciples were followers of . 
John we do not know, since the New Testament is silent in this 
matter. However, there is a good possibility that James and 
Peter, brothers of John and Andrew, were also followers of 
John. Peter, like John and Andrew, was looking for the 
Messiah (John 1:41). This seems to have been the general 
mood of the Jews before and during the time of Jesus. When 
John came and created such a stir in Palestine (cf. Mt. 3:5-7), 
it is hard to imagine that men who later became disciples of 
Jesus would not go out to this John to see him and perhaps 
to become his disciples. 
This is not all our evidence. There is another passage 
which we have to consider in this connection. In the Gospel 
of John we read that Jesus baptized u~:l)' but the writer 
clarifies his statement by saying," ••• Jesus himselfdid 
not baptize, but only his disciples ••• n (4:2). We know 
I llll 
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that Jesus in ~he beginning of his ministry took up the message 
of John (Mt. 4:17; cf. J:2). His disciples later on had the 
same message to proclaim (Mt. 10:7). When we combine these 
two factors, we note: (1) John the Baptist called to repent-
ance, for the kingdom of heaven was at hand; (2) when Jesus 
began his mi nistry, he had the same message, and (3) Jesus' 
disciples proclaimed the same message. Side by side with 
his message John baptized. In the early part of his ministry 
Jesus and his disciples baptized. Later in his ministry 
neither he nor his disciples baptized. Since the disciples 
baptized others, it is quite possible that they too had 
received baptism either at the hands of John or one of their 
companions. 
There is another point which we have to consider. Jesus 
put grea t value on baptism (cf. Mt. 28:19). He himself was 
baptized (Mk. 1:8). He described his death as a baptism 
(Mk. 10:JS; Lk. 12:50). Since baptism was so important for 
Jesus, and since Jesus himself received baptism at the hands 
of John, it is very likely that the disciples of Jesus too 
were baptized at the hand of John. This would also help 
explain the early and regular use of baptism in the Christian 
church. As soon as the disciples had received the Holy 
Spirit, they baptized (2:4lj and promised the Holy Spirit (2:38). 
The gospels mention "baptisr1" only in connection with John the 
Baptist, in the early ministry of Jesus, and toward the end 
of Jesus' life, when he called his death on the cross a 
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"baptism" (Mk. 10:38-39; Lk. 12:50), and the baptismal command 
{Mt. 28:19). \\/hen the Christian church admits people into its 
fellowship, it is by repentance and baptism. This fact can 
best be explained if we assume that the disciples were convinced 
of the importance of baptism and that they were baptized them-
selves. 
There is yet another factor which seems to support the 
assumption th~t the disciples were baptized. When we look at 
the story of Cornelius, we note that Peter mentioned ex-
plicitly the parallel between this incident and the occurrence 
at Pent ecost (10:47; 11:17). Since he i nsisted that these 
' people receive baptism after they had received the Holy 
Spirit, this would indicate the importance of baptism in 
connection with the Holy Spirit. But may it not show more? 
Since Peter made the comparison with the gift of the Spirit, 
may he not also imply that these people had to receive baptism 
just as the first disciples had received it? In connection 
with the other points this seems to have some weight; it also 
adds some force to the argument that the disciples did most 
likely receive the baptism of John. 
Granted that this is the case, we notice the similarity 
between the baptism of Jesus and the baptism of the disciples. 
Jesus received the Holy Spirit after his baptism by John. The 
disciples did not receive the Holy Spirit, for he "was not yet" 
(John 7:39). When Jesus was raised from the dead to the 
right hand of the Father, he received the Spirit from him 
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and poured him out on the disciples (2:JJ), but cf. John 20: 
22-23. The gift of the Spirit at Pentecost completed the 
baptism of the disciples. They, like their Lord, received 
both baptism and the Holy Spirit. In this context it is 
understandable that the disciples insisted upon the baptism 
of all those who came into their fellowship. Those who entered 
the Christian fellowship were to receive baptism and the gift 
of the Spirit just as the Lord and his disciples had. 
Christian baptism goes, ultimately, back to the Lord himself. 
We note that only the disciples who followed Jesus 
during his three years on earth received baptism from John 
and the gift of the Spirit from Jesus (cf. 19:1-6). They had 
experienced the physical presence of the Lord. Later disciples 
of Jesus had the same experience, however, through baptism. 
In baptism they met Jesus, into whose name they were baptized. 
Flemington remarks, "Thus we might say that for the average 
convert baptism •symbolized' the Gospel of the Resurrection."38 
The disciples had met the Lord physically. The converts too 
met him but symbolically in baptism. Every Christian met his 
Lord either directly or through the word and baptism. 
Pentecost was, therefore, first of all the completion 
of the water-baptism which the disciples had most likely 
received from John. John's baptism was the basis for 
Christian baptism. John was the messenger sent before Jesus 
· . ., 
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(}'l't. 11:20; Lk 7:27). What John began in the desert Jesus 
continued and completed. Lampe insists that there would be 
no Christian baptism if John had not baptized. He also states 
in this connection: 
The work of Jesus was a continuation, or rather a 
fulfillment,of John's mission, and there was evidently 
~ most intimate connection between the movement initiated 
by John, on the one hand, and Jesus and His followers, 
on the other. Christianity, in fact, sprang from 
John's mission of preaching and baptizing , a truth that 
the Synoptic Gospels clearly indicate.39 
There is a continuity which runs from the baptism of John 
through the baptism of Jesus and the disciples to Christian 
baptism. The basis of Christian baptism is the baptism of 
John and the command of the Lord (Mt. 28:19). The similarities 
between the two baptisms also seem to point in that direction. 
Both (1) were for the forgiveness of s ·ns, (2) initiated into 
a new community, and (_3) prepared for the gift of the Spirit. 
But there was something in the Christian baptism which the 
baptism of John did not have--the Holy Spirit. Lampe notes: 
The baptism of John, as we have seen, was an act of 
prophetic symbolism expressive of the cleansing of 
the faithful Remnant in preparation for the expected 
'baptism' of the Spirit and fire in the :Messianic 
age. The Christian rite, as we meet it after 
P~ntecost, is still a baptism of water accompanied by 
repentance, but it is administered in the name of Jesus 
and through it the Spirit is actually bestowed. It is 
still an eschatological rite, for it looks forward to 
the f i nal redemption which is still to come at the 
Lord's return in glory; but, considered in relation to 
John's baptism, it represents a realization and ful-
39QQ. cit., P• 20. 
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fillment of Israel's hope. Hence the emphasis 
in Christian thought is shifted from the prophecy 
of a coming baptism of fire to the realization of a 
present baptism of Spirit (l:8).40 
Pentecost was the fulfillment of John's promise. The Holy 
Spirit came upon the disciples. In his power the disciples 
were bringing people to the knowledge of Jesus Christ and 
under his rule. The converts met the risen Lord in baptism 
and received the gift of the Spirit. 
Pentecost was the completion of John's baptism and 
the beginning of Christian baptism. The baptism of John had 
done its work. Jesus had completed his baptism on the cross. 
When he had ascended to his Father, he poured out the Holy 
Spirit upon his disciples (2:33). When the people who heard 
Peter preach asked what they should do, he told them, "Repent 
and be baptized every one .of you in the name of Jesus Christ 
for the forgiveness of your sins; and you shall receive the 
gift of the Holy Spirit" (2:38). There are two important 
features in Christian baptism: (1) baptism in the name of 
Jesus Christ, and (2) the gift of the Spirit. These are 
something new, a part of the baptism which began with Pente-
cost. At the same ti~e they go back to the baptism of Jesus. 
Cullmann writes in this connection: 
That this is the hour of the birth of the Church 
Baptism is congruous with the temporal course of 
salvation history: the atoning work of Christ is 
completed here. The temporal center of all history, 
40Ibid., p. 33. 
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the death and resurrection of Christ, is also the 
center of the history of baptism. But Pentecost 
represents the decisive turning point for the 
subsequent course of this history, not only because 
it completes the salvation events but also because t he 
further unfolding of sal vat.ion history bee;ins from 
here. The Church is constituted here as the locus of 
the Holy Spirit, as the Body of Christ cfucified and 
risen. Thus the baptismal death of Christ completed 
once for all on the cross passes over into Church 
baptism.4J. 
In Christian baptism Christology and pneumatology are very 
closely related.. Every baptism into Christ becor.ies a sharing 
in the Holy Spirit, whom Jesus gives to those who received 
baptism. 
There are a number of passages in which baptism alone 
is mentioned without any reference to the Holy Spirit (2:41; 
8:3~ 9:18; 16:15,33; 18:~ 22:16). What shall we conclude 
from these passages? Can we go along with Lampe, who states: 
It is fairly clear, in view of Acts 2:38 and the 
prophecy of Joel, that St. Luke believes the gift 
to be conferred on all Christians, and it is very 
probable that he deems it unnecessary to mentj_on 
in every case of baptism that the baptized person 
received the Spirit. It could safely be left to 
his r eaders to - infer so much.42 
In the sections in which baptism and the Holy Spiri·t 
are associated we have a complex of ideas. The complex is 
made up of the following: (1) preaching of the word, (2) 
repentance, (3) baptism upon the name of Jesus for the 
41
.Q:Q. cit., p. 22 
42The Holz Soirit in the Writings _of St. Luke, Sill• cit., 
P• 198. 
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forgiveness of sin, (4) the gift of the Spirit (2:38); 
(1) preaching of the word, (2) faith, (3) baptism, (4) laying 
on of hands, and (5) the recept1.on of the Holy Spirit (8:12 
17); (1) preaching the word, (2) the gift of the Spirit, 
(J) baptism (10:44,48); (1) teaching the word, (2) baptism, 
(J) laying on of hRnds, and (4) reception of the Holy Spirit 
{19:5-6}. In each of the instances e~umerated above we have 
three elements: {l) the preaching of th&word, (2) baptism, 
and (3) the gift of the Spirit. It may not be impossible to 
show tha.t in each instance also faith was present before 
baptism was administered. 
, 
In Luke-Acts the verb )A&T«~DE<J can mean "to turn away 
from" as . in the story of Simon the magician {8:22). This is 
the narrower use of the word. When Peter and John spoke to 
the people in the temple, they used the word in this sense 
/ 
{J:19; cf. 26:20). At other times ,A£Tlf>'~€IJ can include 
both "turnine.; from" and "turning to." At Athens Paul stated, 
"The times of ignorance God overlooked, but now he commands 
all men every,A1ere to repo~t, becauae he has fixed a day on 
which he will judge the world in righteousness by a man whom 
he has appointed" (17:30-Jl). In the Gospel of Luke ~e also 
I 
have some passa/ eS in which p.£TIA VO E.tJ is taken in the larger 
sense {lJ:J, ~ 15:~ 1~ 16:30). Most of the time when the verb 
~ 
J,I.ITtllll-~"1 is used alone it has re.:ference to the total change 
of a person's life. When Peter told his hearers to repent, he 
called them to faith in the Lord Jesus. Thus we have two 
passages in which faith either occurs or is implied {2:38' 
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8:12,17). 
When we look at the story of Cornelius, we note that 
the Holy Spj.rit fell upon all those "who heard the word'' 
:;> , 
( 10: 44). In Act.s the word Q K•o<..J is very important. It 
is us ed about 88 times. We shall consider only those passages 
in which hearing and faith or believing are expresGlY. associated. 
The first such pa s sage we have in 4:2 {cf. 15:7). "But many 
of those who heard the word believed ••• " This iook place 
after the preaching of Peter in the t er.1ple. When Paul 
preached in Corinth, ma ny of the Corinthian~ '~hearing Paul 
believed ctnd were baptized" (18:8). We have here three 
> , , 
ps s. · a.:.res in which 4 IC4'UtJ and 11"16 "r£tJ tJ are explicitly 
assoc i a t ed . There are also instances in .which the verb 
is used absolutely i n the inclusi ve s ense, meaning :iheur and 
believe" in one. Such an instance we have in Paul's dis-
cussion Nith the twelve disciples in Ephesus. We read, 
"On hearing th::..s, t hey were baptized in the nam e of the 
Lord" (19:5; cf . 2:37). There are only two instances in 
> " which the word ~Kou~ is used in the inclusive sense. 
Both of' these have baptism succeeding tr..em. It seems quite 
':II , 
evident that t he verb ~l(d11CI has something to do with faith. 
We have thus four common denominators in all of the 
sectic,ns which deal with baptism and the Holy Spirit: (1) 
the speaking of the word, (2) faith, (3) baptism, a nd (4) 
the gift of the Spirit~ Now we shall look at those sections 
which mention only baptism and compare the two. We shall see 
that there is a great similarity between the two, only in the 
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latter the gift of the Spirit is not mentioned. 
The first account in which baptism alone occurs we have 
in 4:41. The incident took place after the sermon of Peter. 
'fhe word which Peter pree.ched. effected a change in the lives 
of the hearers. Luke notes two things concernine them: (1) 
they received the word, and (2) they were baptized. The word 
, <' ~ . 
onro 06.}"I""' meaning "receive" is used five times in Acts. 
But the r e is no parallel to this instance. However we fi~d 
, 
the simplex of this verb, 5 E,/ op 41 , used in e xactly the 
same sense in g:14 and 11:1 (cf. Lk. S:13). In both of these 
instanc e s the wr iter us ?-s $/~O)ANI to describe the acceptance 
of t he f OS pe l by t he Sc:m-:1 ri tans. TT:Recei ving:' the word would 
then stand for "accepting" or "b~lieving" the word. Thus we 
get ~he sequence: (1) preachi r..g the word, (2) believing , and 
(J) reception of baptism. 
The section which reltl t e s the conversion of the eunuch 
(S:26-40) describes t he following sequence of events: (1) 
Philip explained the rneanine; of Isaiah 53:7-8 to the eunuch, 
(2) the eunuch asked, "What is to prevent my being baptized" 
(10:36)? and (J) Phili? baptizes the eunuch. That the eunuch 
asked to be baptized seems to imply th2t he had faith in the 
Lord Jesus. T:be sequence of events would then be similar to 
the one above. 
In the story of Paul's baptism we have this complex of 
ideas: (1) Ananias laid his ha nds upon Paul's head, (2) he 
spolre to him about "'hat had happened, and promised him healing 
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and the Holy Spirit, (3) the healing took place, and (4) 
Paul arose and was baptized. The "speaking of the word" 
was prominent at the conversion of Paul (cf. 22:13-15). 
Ananias explained to Paul that which took place and what 
he was to do. Then the healing took place. From the 
gospels we know that healing takes place where there is 
faith. Acts too states this connection (3:16; 14:9). 
Thus we may conclude that healing was the result of Paul's 
faith in 'the Lord (cf. Mt. 9:22). Again we have the 
sequence of (l} word, (2) faith, and ( J~ baptism. 
I In chapter·-sixteen the writer relates two occurrences 
of baptism without the mention of the Holy Spirit. The 
first one speaks of Lydia's conversion (16:15). When Paul 
spoke to the women at the bank of the river, the Lord opened 
the heart of Lydia to receive the word which Paul preached. 
Thereupon she was baptized. She evidenced her faith by 
urging the missionaries to stay with her (16:14-15). We 
notice the complex of (1) word, (2) faith,43 and (3) baptism. 
The second occurrence relates the conversion of the jailer 
in Philippi (16:JJ). After a shocking earthquake had taken 
place, the terrified jailer asked the missionaries what he 
must do to be saved. Paul told him, "Believe int he Lord 
Jesus, and you will be saved, you and your household" 
I' ,. J1 / 43 TTpo6E~tJ "TDIS ~C(AOU)'E~o,s means as much as 
r1•T£u ~ (cf. 8: 6 10 11). 
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(16:31). Paul spoke the word of God to him and to the 
members of the household (16:32). The jailer then took 
them, washed their wounds, and was baptized with his whole 
house. He gave them food, and rejoiced that he had come to 
faith in God. The text states clearly that the jailer had 
faith. " ••• he rejoiced with all his household that he 
had believed in God" (16:34). That he had this faith before 
h_e was baptized can be seen ( 1) by Paul's injunction to 
believe in the Lord and (2) by his action. The sequence 
here is the same as in the other accou~ts, (1) word, (2) 
faith, and (3) baptism. 
The last text is a classic which brings out the sequence 
which we have observed so far, very clearly (18:8-9). Through 
Paul's preaching. Crispus and many Corinthians believed in the 
Lord, and they were baptized. The sequence consistently 
appearing in the other texts is here stated clearly and 
unambiguously. (1) The preaching of Paul (2) produced 
faith in the hearers; (3) they were baptized. · 
There is another text, but we shall not enter into a 
discussion of it here, since it deals with Paul's conversion 
and baptism which we have already treated in 9:18 (22:15-16). 
After we have analyzed the passages which mention 
baptism alone, we note three features which appear con-
sistently: (1) the preaching, teaching or transmitting of 
the word, (2) the response in faith, and (3) baptism. In 
some stories the presence of faith is not explicitly stated. 
But when we look more closely we find "faith" present in all 
) 
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of the incidents. How does this reoccurring complex compare 
with the features of the first group? The two almost coincide. 
Th'e only .feature which is absent in these but found in the 
former is the gift of the Spirit. From this fact we can 
conclude that Lampe is right wren he st,ates, 
• •• it is very probable that he ,LLuk~7 deems it 
unnecessary to mention in every case of baptism that 
the baptized person received the Spirit. It could 
safely be left to the readers to infer so much.44 
It seems evident that Luke, even though he does not mention 
the Holy Spirit, means to say that the people who received 
baptism also received the Holy Spirit. Only at decisive 
moments does he mention the Holy Spirit. 
The texts which we have examined show how closely 
baptism and the gift of the Spirit are connected. When 
baptism was mentioned, people of the first century imme-
diately assumed that the Holy Spirit had been given too. 
Perhaps the fact that Luke does not mention the gi.ft of the 
Spirit is a stronger argument for his presence than if he 
had mentioned him. However, this argument from silence is 
only valid if and when it can be shown that there is a close 
correspondence between the passages which mention both baptism 
and tha Holy Spirit and those which mention only baptism. 
Since we have done this, and we trust with some success, we 
may use the argument from silence to support the thesis 
that baptism and the gift of the Spirit are closely and 
44Lampe, The Holy Spirit in~ Writings of St. Luke, 
Q.E• cit., p. 198. 
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organically related. 
The Baptismal Context 
As we survey the path which we have traversed through 
the Book of Acts, we notice that the gift of the Spirit was 
not received by Christians in a uniform manner. Sometimes 
the Holy Spirit came upon people before baptism, sometimes 
after; sometimes he came immediately ater baptism, sometimes 
an interval of time elapsed. Why does Luke present the 
activities of the Spirit in this way? Luke did not write 
a systematic account of the activity of the Spirit. He 
described his actions in and through the disciples of the 
early church. When the Holy Spirit is at work, there is 
at work, there is variety and freedom, for his is the Spirit 
of God. The best approach to the Book of Acts is an open 
heart which is ready to hear and willing to obey. Only in 
this way can we fully appreciate this unique book and see 
its great value. 
When we approach the Book of Acts as a description of 
the Spirit's activity, we can more readily trace his"foot-
steps," discover how he has been at work in and through the 
disciples, and learn something about the relationship which 
exists between baptism and the Holy Spirit. This relation-
ship we should like to call "baptismal context." The Holy 
Spirit comes before or after baptism. But Luke does not 
report any incident in which the Holy Spirit comes to people 
o~tside the baptismal context. Baptism and the Holy Spirit 
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are not always given throuGh the same human agent. We find 
Philip baptizing and thecpostles conferring the Holy Spirit 
(8:12,17). Yet there is a unity between the two. Baptism 
without the Holy Spirit is impossible (19:1-4). The gift of 
the Spirit outside the bapti~mal context does not occur.45 
Baptism is usually followed by the gift_ of the Spirit also 
where this is not specifically mentioned. 
..... 
There are about seventy occurrences of the word 7f"Y£U/4R 
in the Book of Acts. Of these,eleven do not speak of the 
Holy Spirit (unclean spirits 5:16; 8:7; 16:16; 19:12-13, 
15-16; the human spirit 7:59; 17:16; a spirit 23:S-9). 
Which of those passages remaining mention the gift of the 
Spirit? The following passages come into immediate consider-
ation: 1:5,8; 2:4,17-18,33,38; 8:15,17-19; 10:36,44-45,47; 
11:15-16; 15:8; 19:2,6. 
Other passages which also merit investigation but are 
not of such decisive importance are: 4:S,31; 6:3,5; 7:55; 
Thes .e have either - 1 'l~f 'JS or rr11l11A'1 °1 9:17; 11:24; lJ:9,52. "A 'r ,-
together with the Holy Spirit. It is especially the second 
verb which we want to study in its various contexts, since 
it has a dynrunic aspect to it. We want to see whether it 
can mean "receivi ng t he Holy Spirit." 
First we shall study the passa~es which clearly speak 
of gift of the Spirit. In chapter one (1:5,8) we have two 
45This has reference only to the reception of the 
Holy Spirit by converts. 
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passages which m9ntion the gift of the Spirit. These passages 
occur in the final discourse of Jesus to his disciples. Jesus 
promised them the Holy Spirit "before many days." The Holy 
Spirit was to enable them to be witnesses for Christ to the 
end of the earth. The fulfillment of Jesus' promise took 
Place on Pentecost (2:4,17-18,33). In his sermon Peter 
pointed out that the Holy Spirit came from Jesus, who had 
received him from his Father (2:33). The Holy Spirit could 
not be bestowed before the ascension of Jesus (Lk. 24:49; 
cf. John 7:39). He was a gift of the ascended Lord to his 
disciples. God had promised his Spirit upon all flesh 
(Joel 3:1-5). In Jesus this promise of God was proleptically 
fulfilled. Now it was being fulfilled in the apostles; the 
gift of the various tongues points to the further fulfillment 
cf the promise through the apostles. They would carry the 
message of J1=Jsus to all men. Those who would accept their 
message would be baptized and receive the H')ly Spirit. For 
the disciples, too, the gift of the Holy· Spirit came in the 
baptismal context, for the disciples had received baptism at 
the hands of John earlier in their life. 
In chapter two we have another significant passage about 
the gift of the Spirit (2:38). When those who listened to 
Peter asked, "Brethren, what shall we do?" (2:37, Peter told 
them, "Repent, and be baptized every one of you in the name 
of Jesus Christ for the forgiveness of your sins; and you 
shall receive the gift .of the Holy Spirit" (2r3g). Here we 
have a clear connection between baptism and the Holy Spirit. 
I 
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Peter asked them to submit to baptism; then they would receive 
the gift of the Spirit. Reception of the Holy Spirit was in 
connection with baptism. 
Next we come to chapter eight. Here we have the pericope 
which deals with the conversion of the Samaritans. Philip 
preached in Samaria with great success. When those who 
heard him preach came to fai·th, Philip baptized them. · How-
ever, he did not give them the Holy Spirit. After the news 
of Samaria's conversion reached Jerusalem, the apostles and 
elders sent Peter and John to Samaria. When they came to 
Samaria, they prayed that the converts might receive the 
Spirit. 'l'hen they laid their hands on them, and they 
received the Holy Spirit. Here baptism preceded the gift 
of the Spirit by a greater interval of time than usual. 
But this was the way which the Holy Spirit chose. _Here too 
we have the Holy Spirit coming in the context of baptism. 
The conversion of ~ornelius is one of the most important 
incidents in the Book of Acts (10:44-48). While Peter was 
still speaking about Jesus, the Holy Spirit fell upon his 
listeners. The Jews who had come with Peter from Joppa were 
amazed that the gift of the Spirit was poured out upon the 
Gentiles also. Peter recognized the similarity between the 
outpouring of the Holy Spirit her e and at Pentecost. He used 
this similarity as an argument for the baptism of the Gentiles. 
He challenged the Jews with these words, "Can any one forbid 
. l 
water for baptizing these people who have received the Holy 
Spirit just as we have?" (10:47). Then these people were 
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baptized. Here we have an inversion of the two factors. 
First comCB the Holy Spirit, and then baptism. This order, 
however, has a good reason. Peter might never without 
divine prompting and guidance have dared to baptize these 
people in ord'3r that they might thus receive the Holy 
Spirit. God showed him the way. I n this way Peter was 
assured of God's will, and he was encour~ged to proceed 
with baptism. Since God had acted, Peter could only assent 
and carry out God's will. Also here we have the baptismal 
context as the unifying element. Baptism and the Holy 
Spirit are closely associa.ted in this context. 
When Peter stood before the apostles and ~lders in 
Jerusalem, som0 of the Jewish Christians criticized him for 
going to Gentiles and eating wj_th them. Peter pointed to 
) 
the acti rm of God. While he preached, the Spirit fell upon 
the Gentiles. Since the Holy Spirit came upon them as he 
came upon the disciples, God evidently considered the Gentiles 
like the Jews. God had made both one. For this reason Peter 
also f 8lt compelled to accept their table fellowship (10:15-
16). When the Jewish Christians heard 'this, "they were 
silenced." (10:1$). Peter mentioned th5.s i ncident again 1.then 
the disciple s met at the council in Jerusalem to discuss the 
matt er of circumcision (15:5). He pointed out that "God who 
knows the heart bore witness to them giving them the Holy 
Spirit just as he did to us •• ·" (15:S). To ask any more 
of the disciples of Genti le background was to go against God. 
God had. accepted them as they were. Who could ask any more? 
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Again "all the assembly kept silence; and they listened • • • n 
(15:12). The Gentiles received the Holy Spirit in the baptismal 
context. Mor e they did not need. More than that the disciples 
-oould not demand. 
The final passage which mentions the reception of the 
/_.,,.. Holy Spirit we have in chap't;er nineteen (19:2 6). h'hen Paul 
came to Ephasus, he met some Christians who did net give any 
evidence that they had received the Spirit. He asked them 
whether they had received 'the Spirit when they came to faith. 
Apparently these people had received bc:1.ptitHa. l1-6 However, 
bap~ism wi~hout the Holy Spirit is not the right baptism. 
The "disciples" had not even heard that the Holy Spirit had 
be 1:m given.1"7 Since they had received only the baptism of 
John, Paul instruct ed them in the meaning of John's baptism. 
After they had been baptized, Paul laid his hands on t .:1em, 
and they received the Holy Spirit. Here also bapt,ism and the 
Holy Spirit are associated. Baptism which does not bring the 
Holy Spirit ca nnot be Christian baptism, for Christian baptism 
is followed by the gift of the Spirit. 
In each insta ?1ce we have seen that baptisr!l and the Holy 
Spirit occur conjointly. 'fo converts the Holy Spirit is never 
given outside t he baptismal context. Only in 'this context 
does t he Holy Spirit come into the lives of the disciples. 
4611'167£.fo«YTiS is the same as "als 1hr getauft wurdet," 
Haenchen, .Q:Q• cit., p. 488. 
47This is the way most commentators on Acts take 19:2b. 
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Now we turn to those passages in which either the 
/ ~ 
adjective 71' A 'If' 5 or the verb 1fli,l 7T A1/ p I appears. We note 
that these two words are never used when converts receive 
the Holy Spirit. Only in chapter two is the verb used 
together with the first reception of the Holy Spirit (2:4). 
This reception of the Holy S plri t completed the baptism of 
John which the disciples had most likely received. There-
fore, the gift of the Spirit came in the context of baptism. 
The verb gets its particular meaning from the context . The 
adjective TT ,J'lf'f.S can mean "filled, full," as a basket full 
of pieces (Mk. 8:19), or "complete," as a complete reward 
lacking nothing (2 John 8).48 Thus we see that the adjective 
has descriptive features. The verb, on the other hand, shows 
·dynamic features. In connection with the verb Schweizer 
states, "Der Glaubende 'hat' den Geist nicht antlers als er 
durch Jesus Christus den treuen Gott 'hat;' auf dessen immer 
neues Handeln er sich verlassen darf."49 The verb connotes 
the idea of a constant gift rather than a static possession. 
Only as God gives the Holy Spirit to man does man have him. 
. I 
The adjective rA"lf'1/S would not play into the dis-
cussion since it does not connote the idea of a gift, but rather 
of a possession. The following passages would thus be elimi-
nated from our consideration: 6:3,5; 7:55; 11:24. The other 
43William F. Arndt and F. W. Gingrich, A Grepk-EngJisb 
~~¥icon .of. t.b.e .li.eJ.i §@syament (Chi9ago : The Vniversity of Cnicago Press, c. 1 ?7 , pp. 675-o. 
~ " 49Ed u ard Sch,.,eizer " 7TVE~AA , " T~eoloizischf~ Worterbuch ~ neuen Testament, edited by Gerhardri(;drich~tuttgart: 
W. Kohlhammer , G.m.h.H., 1959), VI, 404. 
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passages (4:8,3~ 9:17; 13:9,52) have the verb. These we 
have to consider. 
Before we enter this the discussion we should point out 
that all those who were "fille,d" with the Holy Spirit were 
Christians and had most, likely received the gift of the 
Spirit. There are only two cases which ar.e an exception 
to this fact (2:4; 9:17). Iri 4:8 it is Peter who was filled 
with the Holy Spirit when he faced the Sanhedrin. In 13:9 it 
is Paul who was filled with the Holy Spirit when he faced 
Elymas. The disciples at Antioch in Pisidia were "filled 
with joy and the Holy Spirit" (13:52). These passages would 
not ccme into consideration sirtce they do not speak about 
the first reception of the Holy Spirit. · · 
Actually there are only two passages which speak clearly 
of the first reception of the Holy Spirit in connection with 
the verb 1'1Jc1')1f)ll (2:4; 9:17). The third passage, the 
only one which we have not yet mentioned, speaks of Christians 
who are "filled" with the Holy Spirit {4:31). r' Jmd when they 
had prayed, the place in which they were gathered together 
was shaken; and they were all filled with the Holy Spirit and 
spoke the word of God with boldness." Davies takes this 
passage to r c~l'e r t o Pentecost, sine e the Holy Spirit can.vi.ct 
be given more than once. "Here we have then, without ques-
tion, the Old Testament conception of the ruach ado~ai, which 
is to be poured out in the latter days.n50 However, there 
50John G. Davies, The S-::>irit, the Church, and the 
Sacraments (London: Faith Press, 1954), p. 27. 
l 
f 
-
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does not seem to be a problem. The difficulty arises when 
a person makes the assumption that the Holy Spirit cannot be 
granted more than once. Christians have the Holy Spirit only 
as God g ives him to them. The Holy Spirit is not a static 
possession but a constant gift (cf. 1 Cor. 12:7; Eph. 1:17). 
The other two passa.ges speak of the first reception of the 
Holy Spirit {?.:4; 9:17), but ,both of them have the baptismal 
context, in which the disciples recei1re the Holy Spirit. The 
disciples were most likely baptized by John the Baptist. 
Paul was baptized by Ananias; the gift of the Holy S~irit 
completed the baptism which the disciples and Paul had 
received. 'fhat they were "filled_" with the Holy was a 
result of the Holy Spirit's descent on them after baptism. 
We have seen that t.he fi~st gift of the Spirit was 
not received outside the baptismal context. The baptismal 
context is th'3 field of opera,~ion of t-he Holy Spirit. In 
that field he meets the converts, sometimes before, some-
times a.fter baptism; sometimes right after baptism, some-
times after a longer interval. However, baptism and the 
Holy Spirit are never severed. The two belong together for 
the conve1·ts. The passages which do not mention the gift 
of the Spirit in connection with after baptism are a strong 
argument in favor of the baptismal context, for Luke could 
assume that the Christian readers would supply the reception 
of the Spirit in such contexts. Ba ptism and the gift of the 
Spirit were associated V€ry closely. When Luke notes the fact 
that the Holy Spirit came upon thf3 converts, at the time of 
l 
l 
I 
I 
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their conversion, he wants to emphasize the point that God 
is in control at all times, including the crucial moments 
of the Christian fellowship and its mission into all the 
world. 
CONCLUSION 
The disciples have a mission, to carry the good news 
of Jesus, the Christ, "to the end of the earth" (l:S). For 
this task Jesus promised them the "power" of the Spirit. 
Jesus poured out the Holy Spirit upon his disciples on 
Pentecost.. These are the two poles of Acts--the mission 
and the Holy Spirit.. The disciples are ca1;1ght in the 
middle. ' 
Against this dynamic background Luke wants us to 
understand the working of the Holy Spirit in Acts. Reading 
the book for a few times a person might be tempted to 
schematize the relationship between baptism and the Holy 
Spirit in the following manner: (1) the Christian fellow-
ship is the redeemed community which has the Holy Spirit. 
(2) Baptism is an initiation into the community. (3) The 
convert initiated into the community receives the Holy 
Spirit./ '.This is a rather neat scheme. Almost all of the 
passages would seem to fit into such an outline with the 
notable exception of one. That is the passage in which we 
read that the Holy Spirit fell upon the listeners while 
Peter was still preaching (10:44; cf. 11:15). If we want 
to account for this passage, we have to revise our scheme 
or abandon it. The latter seems the better .course in view 
of the evidence. The Holy Spirit is not a dynamo operative 
within the Christian fellowship, to whom people have to be 
attached by baptism before they will give light. He is 
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rather a person, the third person in the Trinity (not in 
rank but in enumeration), who works in the Christian fellow-
ship preparing for himself people who will carry the good 
news of Jesus, the Christ into all the world. He uses the 
words and the hands of the messengers to reach people with 
word and baptism and to bring them into the Christian fellow-
ship where he prepares them for service. This approach gives 
us a dynamic view of the Holy Spirit as he works in and 
through the Christian fellowship. The Holy Spirit is sent 
by God to glorify Jesus Christ through the Christian fellow-
ship by means of the word and water. 
When we look into our Confessions, we note that this is 
where the emphasis lies (Apology XXIV 70 Epitome II I Solid 
Declaration II 65 III 16). The Holy Spirit works per verbum 
~ sacramentum (Apology XXIV 70). Our Confessions clearly 
expound the Scriptures carefully and properly. 
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